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FOREWORD

different kinds. Those who are very much addicted to the pleas-

ures of the flesh are liable to mistake such pleasure as love of God.
Most people nowadays are anxious to acquire wealth and fame and
other good things of this world. They often profess appreciation for the
religion of love that was preached by Mahaprabhu Sri Krsna Caitanya.
Mahaprabhu, as is well known, was opposed to barren asceticism. This
attitude of his is much liked by all persons who live a luxurious life. But
bhakti or devotion is not bhoga or enjoyment of the pleasures of the
senses. There cannot be a greater calumniation of a pure devotee than
to call him a worshipper of the goddess of worldly prosperity. The con-
duct of a devotee is unintelligible to both bhogis (epicureans) and tyagis
(ascetics). It is also not less unintelligible to those who study the sastras
by themselves or under teachers who are not true devotees. Few peo-
ple are sufficiently open-minded to be prepared to recognise the great
mercy of Mahaprabhu in rebuking the student, who had studied the
sastras under a teacher who had no idea of religion, when the said stu-
dent, forgetting the propriety of conduct of a kanistha-adhikart (neo-
phyte) towards the highest order of devotees, presumed to find fault
with the conduct of Mahaprabhu Himself in taking the name of Gopi
instead of that of Krsna. Similary Srivasa Pandita’s conduct in requiring
the assistance of a scavenger for removing wine, meat and other articles
for the tamasika worship of the goddess of worldly desires, that had

Bhakti is often misunderstood. Such misunderstanding may be of



been placed at the doorsteps of his house by Gopala-Capala in order
to discredit him in the eyes of the people, has also been misunderstood
by certain persons who consider that it is the business of human life to
grow rich and live a life of pleasures. The pure devotees, by their sharp
rebukes, direct our attention to the gravity of the offence of misunder-
standing and misrepresenting the conduct of pure devotees, which is
the greatest possible obstacle in the way of the attainment of love of
God, although it is liable to be regarded as comparatively trivial by most
people. It is, therefore, necessary not to rashly declare such conduct of
the pure devotees to be prompted by malice or anger specially as it is in
reality the most unambiguous expression of the highest magnanimity.

(By Sri Srila Bhakti Siddhanta Sarasvati Gosvami Thakura Prabhupada, taken from
The Harmonist or Sree Sajjana Toshani VOL. XXXII, No. 17, May, 1936, Chaitanya-Era.)

Again we have tried our best to select some very, very special articles
for the next Issue No. 21 of the magazine named ‘The Voice of Gaudiya
Guruvarga’, in which you can discover very powerful articles from our
Sarsavat Gaudiya Guruvarga to destroy all kind of misconceptions in re-
gard to Bhakti-tattva. We have collected special articles which will show
the unique qualities of bhakti because Srila Prabhupada very often used
to say that “Bhakti is the natural function of our soul.”

All those selected articles can surely create a sensation inside the
heart of all those devotee readers. We are actually blind in front of
aprakrta jagat, so without the backing of aprdkrta vani (srt caitanya-
vant) one can never realize who really and what our relationship with the
Lord Supreme in true sense is. Aprakrta-vani (sabda-brahma) is always
going against the strong current of Maya, so naturally almost everyone
fears to face that Absolute Truth, but still if we have a strong and honest
resolution to know that Absolute Truth, then surely this issue can help
us to rectify our wrong prejudicial perception.

Thank you all
Truly yours in the service of Sri Sri Guru-Gauranga and Go-Mata

A loyal and sincere servant of The Prabhupada
Baba Sri Syam Das
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ONE DROP OF BHAKTI'IS SO RARE,
THAT IT IS BEYOND OUR HUMAN
COMPREHENSION

By Sr7 Srfla Shyam Das Baba Maharaj

7/
M Gaudiya Gosthi-pati Sr7 Srila Bhaktisiddhanta Sarasvati Gosvami
SThékura Prabhupada said that: “To seek the satisfaction of the pub-
lic and to seek the satisfaction of the Supreme Lord is not the same,
and to declare this point loudly is actually called bhakti."

Those genuine sadhu-guru-vaisnava are like lions. Without hesitation
or fear, they are always ready to establish the absolute siddhanta-vicara.
Just as the lion is the king of the forest, similarly guru-vaisnavas are
the true sovereigns of this material world. Their roaring proclamation of
pure Caitanya-vant drives away the sad-ripus (six enemies of the jiva, or
six internal enemies). They are the main obstacles on the path of bhakti:

Kama — lust, uncontrolled desire

Krodha — anger

Lobha — greed

Moha - illusion, delusion, attachment born of ignorance
Mada - pride, arrogance, intoxication with power or wealth
Matsarya — envy, jealousy
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Naturally, most of the people become
disturbed when they hear the uncom-
promising Caitanya-vant from pure guru-
vaisnavas. But this must not be the reason
for why absolute truth should be banished.
To hide the truth is not preaching at all;
in fact half-truth is even more dangerous
than complete lie.

The Prabhupada used to say: “If | am
not in the stream of guru-parampara, then
whatever | may do surely cannot be called
bhakti"

Those who have no link to our Gaudiya
guru-parampard, no connection with our
previous dacdryas, can never truly preach.
Whatever they may claim in the name of
preaching cannot be called bhakti. For
many this kind of siddhanta-vicara is sure-
ly shocking, even unbearable, because the
majority of people have since long time
been fed with diluted versions present-
ed in the name of pure bhakti. If some-
one is only habituated to eat junk food all
the time, then how he will feel if someone
serves them some fresh & healthy green
vegetables? He surely will hesitate to eat
that healthy food, and instead follow his
old habits. That is the painful situation at
present — that most of the people can-
not digest the absolute truth. But for that
surely we cannot stop to speak about that
absolute truth. The Prabhupada used to
say that:

"We will fearlessly tell everyone the
truth, without deceiving anyone. We have
to speak the kind of truth that is truly ben-
eficial for the living being, even if it is un-
pleasant. This is not the same as creating
anxiety for others. We have to search for
reality. We have to think about the good of
all people in the world. With great deter-
mination, we have to do what is beneficial
for ourselves and others. Unless we speak
the truth boldly, we cannot please Guru

and Gauranga. The more determined one
is in bhakti, the bolder and more coura-
geous he will be as a preacher. If | fail to
speak the impartial truth because | might
become unpopular, | have certainly aban-
doned the path of my disciple succession
and accepted an unauthorized path. At
the end | will either find myself cheated
or will become an atheist.” (Prabhupadera
Upadesamrta)

Srila Sadananda Svami also used to
say that: “Bhakti-yoga makes enjoyment
impossible, because through bhakti
everything is used in the service, and it
completely burns up all that is called man
— except the atma. Only when you hide
away this meaning, there will be some-
thing left that delights and enthuses man.
If you give the sastrams fully unveiled,
people will stone you, not invite you. [..]
They will be really terrified when | open
my mouth.” (Letter to Vaman das, 1958)

THE DIVINE VOICE OF SRI GAUDIYA GURUVARGA 21th ISSUE 05



Why people cannot digest that absolute
truth?

The Prabhupada always wanted to give
us a warning regarding this matter. He
used to say that: “Logical interpretation
cannot stand in the way of that Absolute
truth.” About this subject matter we must
be always very alert? The question: “Why
people cannot digest that absolute truth?”
was put in front of The Prabhupada.
His reply was like the following: “In this
world all are meant for Bhagavan (Bhaga-
vat seva). If somehow we develop enjoying
mood for all those things, then we would
be in great trouble (because they are all
guru-vastu, not laghu—vastu). Those who
become aversive (or can develop neg-
ative mood) towards hearing Bhagavat
Katha (or Hartkatha) can be in the trap of
samsara (Maya), they can develop strong
affinity for this material world. That is why
a real aspirant of Bhagavat bhakti, having
no duplicity, | mean, who likes to get gen-
uine mangal, must be very careful to hear
Harikatha from a genuine sadhu. | am do-
ing so much seva, or | have done a lot of
seva, by now | have become a Vaishnava
— this is called evil conception. Such fa-
naticism should be avoided to become
humble enough to beg for kripa with
a craving mood continuously to get
Bhagavat seva with great care.”

All those who cannot digest the abso-
lute truth and who constantly try to find
faults in guru-vaisnava are certainly on
the path to hell. As long as their dirty mis-
sion of fault-finding continues, and unless
they sincerely try to correct their polluted
darsana regarding pure guru-vaisnava, it
will be next to impossible for their con-
sciousness to rise. It is our great misfor-
tune that we never sincerely try to harmo-
nize ourselves with guru-vaisnavas in true
sense. For this reason, even after receiving

diksa from an exalted vaispnava, we may
remain deprived of genuine divya-jnana
and true seva-bhava forever.

The main problem is this: as soon as
guru-vaisnavas are speaking heavily, we
are the first ones who loudly proclaim that
they are lacking trnad api bhava. This kind
of misunderstanding is the reason for why
we cannot make any progress. People fail
to realize that no ordinary preacher has
the power to roar like a lion. Those who, in
the name of preaching, only seek labha-
puja-pratistha (gain, honor, prestige) can
never take up the conch of the abso-
lute Caitanya-vant — Bhaktisiddhanta-
vant — to blow into it to preach it fear-
lessly like a powerful king lion. Why are
there some cheaters acting as preachers?
The reason is that if they would speak the
exact teachings, then the discrepancies in
their own lifestyles would be discovered.
Because of that, they are bound to be se-
lective about what to speak and what not
to speak. You cannot expect to hear all
those topics on the Absolute Truth from
them, simply because they fail to apply all
those principles in their own life.

According to our Gaudiya siddhanta-
vicara, trnad api bhava means that there
should not be even any smell of labha-
puaja-pratistha inside heart. But foolish
people think just the opposite — they be-
lieve that those who flatter others by lick-
ing their feet and presenting themselves
sweeter than a doll made of sugar, that
they are actually the true example of hu-
mility — “humbler than a blade of grass.”

Srila Vrndavana dasa Thakura boldly
declares: “I can provide a kick on the head
of that foolish society even after hearing
countless glories of Nityananda Prabhu if
they are still unwilling to accept Him." Ig-
norant people may think that he had no
trnad api bhava, but the actual siddhanta-



vicara is this that — Srila Vrndavana dasa
Thakura was an ocean of humility and
mercy. In this way by speaking heavily, he
wanted to rectify our polluted material
heart by allowing the dust particles from
his own lotus feet to pour upon our heads.
If we feel insulted when pure guru-vaisnava
speak heavily, then that only can expose
our own weakness, nothing else.

Gaudiya Gosthi-pati, Srila Bhakti-
siddhanta Sarasvati Gosvami Thakura
Prabhupada once also expressed his
deep feeling about his own gurudevaq,
Srila Gaura Kiéora dasa Babaji Maharaja in
the following way: When | first came be-
fore my paramahamsa gurupadapadma,
Srila Gaura Kisora dasa Babaji, he tried to
avoid me to make me feel that | was the
worst element of this whole creation and
at that time | could not realize his mood.
Only later, when he bestowed his cause-
less mercy upon me, could | realize his di-
vine mercy — by getting the darsana of
his divine lotus feet in true sense. Because

of my false ego which | developed from
my learning (pdnditya), my birth in a high
family, and even because of my attractive
figure, but he, out of his causeless mercy,
wanted to crush down that false ego with
a most merciful kick on my head.

Sri Siddhanta Sarasvati Thakur Prabhu-
pada later reflected on this incident in the
following way:

When out of false ego | was thinking
“I' am a great scholar of mathematics and
philosophy — let any big pandita come
at any time, day or night, and | will cut
his propositions to pieces,” at that time
| got the darsana of the lotus feet of Sri
Gurudeva. He ignored everything that
was previously appreciated in me — my
truthfulness, my moral and pious life, and
my intellectualism — knowing them to
be of little value. When | saw that he ig-
nored whatever was good in me, | realized
how good he himself must be, who could
neglect so many “good qualities” in me.
What inconceivable wealth he possessed!



Being neglected by him, | understood
that there was no one more fallen and
contemptible than myself; that was my
actual identity. The very things that | ad-
judged desiderata, such as scholarship and
upright character, this exalted soul regard-
ed as valueless. | apprehended that within
himself this noble personality possessed
priceless treasure. | then pondered that
either he is extremely puffed-up, or he is
exceedingly merciful. | then haughtily said
to my gurudeva, "You are a worshiper of
that cheater and debauch Krsna, so why
would you be compassionate to someone
like me, dedicated to ordinary morality?”

Humbly and sincerely | prayed to the
Supreme Lord for His mercy. Later, by His
grace, | recognized that without receiving
the blessings of this peerless saint and
without serving him, nothing good could
happen to me. When | accepted that and
acted accordingly, and then received
the causeless unlimited grace of my $ri-
gurudeva and refuge at his lotus feet, |
deemed my life fulfilled.

| had considered my gurudeva to be un-
equalled in vairagya but somewhat short
of learning. But he reduced to powder
my audacity born of book learning. With
the mallet of his mercy, he revealed that
whatever | had adjudged to be the high-
est ideal was in fact most low and despi-
cable. When by his grace that instruction
first entered my ears, my dimunitive brain
lacked the capacity to accommodate such
transcendental knowledge. But to all fools
like me, he gave the chance to hear such
lofty topics.

Srila Prabhupada further said that: “I
have understood that if the people of this
world do not receive the same jolt that |
received from my gurudeva, then their
consciousness will not awaken. Therefore,
| am telling everyone, | am more foolish
than anyone else on earth. Please, all of
you, do not be foolish like me. Do not live
your life within the limitation of calculating
consciousness. Discuss Vaikuntha-katha
and you will become a great person. |
am telling you what | have realized to be
supremely beneficial.
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Although Gaura Kishore das Babaji
Maharaja always used to forbid strictly any-
one to touch his feet, once he voluntarily
placed all the dust particles from his lotus
feet on the head of Sri Siddhanta Sarasvati
Thakur and ordered him to preach the ab-
solute truth, by keeping aside all other ac-
tivities, and in this way Srila Prabhupada'’s
mission was approved by him.

In this way, Sr1 Caitanya Deva Himself
has deputed Srila Gaura Kiéora dasa Babaji
Maharaja and Srila Prabhupada in front
of us to uproot completely all the mis-
conceptions about the nature of a pure
guru—-vaishnava by manifesting all those
revolting (ilas in front of us for our abso-
lute mangal. How endless merciful are the
divine pastimes of the Lord and His devo-
tees! But Alas! What misfortune has be-
fallen me, that even after hearing all such
divine lilas, still | am unable to realize the
divine rank of guru-vaishnava, which can
never be judged by the imperfect logical
mood driven by my material senses.

As long as even a single drop of gen-
uine bhakti not getting entry inside my
heart till then | will have to remain una-
ble to perceive the absolute glorifications
of pure guru-vaishnava. In favour of this
siddhanta vichar so many evidences can
be found in shastras. A few of them are
mentioned below for your kind informa-
tion.

dhigastu brahmaham vadanapariphullan jadamatin
kriyasaktan dhigdhig vikatatapaso dhik ca yaminah
kimetan socamo visayarasa mattanarapasin
na kesancil leso pyahaha milito gauramadhunah

(Sri Caitanya-candramrtam, verse 32)

“Shame on the gross materialists,
so attached to fruitive, ritualistic
performances according to the

smrtis; shame on the mystic yogis
who perform severe penances,

following the eightfold path of
mystic perfection; shame on the
impersonalists who utter aham
brahmasmi ("I am Brahman") —
brimming with arrogance, they claim
they are liberated and thus, with
blissful countenance, sink deep into
meditation upon themselves. All
these persons are mad for mundane
pleasures devoid of any connection
to the Supreme Personality. What
sorrow can | express for these beasts
in human form? Ha Alas! (Oh, me oh
my!) Not one of them has received
even a minute particle of the honey-
drenched pollen from the lotus feet
of Sri Gaurasundara.”

rahuganaitat tapasa na yati
na cejyaya nirvapanad grhad va
na cchandasa naiva jalagni-saryair
vina mahat-pada-rajo-"bhisekam

(Srimad Bhagavatam 5.12.12)

“My dear King Rahtgana, unless
one smears his very frame with the
dust of the lotus feet of exalted
devotees, the Absolute Truth can
never be realized. Neither by the rigid
observance of brahmacarya, nor by
the punctilious execution of grhastha-
dharma, nor by the abandonment of
home as a vanaprastha, nor yet by
the acceptance of sannyasa and the
endurance of grievous austerities
— such as immersing oneself in icy
waters during winter or encircling
oneself with blazing fires beneath the
scorching sun in summer — can the
Supreme Reality be attained. Though
innumerable processes are proposed
for the apprehension of the Absolute,
verily He is disclosed only unto that
fortunate soul who has been blessed
by the mercy of a maha-bhagavata.”



naisam matis tavad urukramanghrim
sprsaty anarthapagamo yad-arthah
mahtyasam pada-rajo-"bhisekam
niskiican@nam na vrnita yavat

(Srimad Bhagavatam 7.5.32)

“Unless one anoints his very body with the dust of the
lotus feet of a Vaisnava who is wholly emancipated from
all mundane taint, the materially inclined cannot in the
least awaken attachment for the lotus feet of the Supreme
Lord—He who is eternally celebrated for His wondrous
and inconceivable pastimes. Solely by becoming Krsna-
conscious and seeking refuge at those all-auspicious feet
of the pure devotees, is the living entity delivered from the
contamination of worldly existence.”

nirapeksam munim santam
nirvairam sama-darsanam
anuvrajamy aham nityam

puayeyety anghri-renubhih

(Srimad Bhagavatam 11.14.16)

"With the dust from the lotus feet of My pure devotees,
| ever desire to sanctify the worlds, though they all abide
within Me. Therefore, | constantly follow in the wake of
those devotees who are utterly devoid of selfish desire,
ever absorbed in the contemplation of My divine lilg,
serene in disposition, without enmity toward any being,
and possessed of equal vision toward all.”

Gaura hari hari bol
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All glories to ST Guru & Gauranga

THE MESSAGE OF BHAKTI
(SHOULD IT BE PROPAGATED QUTSIDE INDIA?)

(Taken from The Harmonist or Sree Sajjana Toshani VOL. XXXII, No. 5,
November 7, 1935, Chaitanya-Era. From a conversation that took place at
Sree Gaudiya Math at Delhi on 3.10.35)

uestion: As India is karma bhami, should the propaganda of bhakti be

pushed to every corner of India before it is carried to foreign lands which are

bhoga-bhami? For India-wide propaganda, should the publications of the
Gaudiya Mission be immediately translated into Hindi?

Answer: India is a land of karmins and jAidnins. Karma and jAidna should culminate in
bhakti. Karmins are for fruitful enterprise. JAanins want to merge in the Absolute. The
Mission is not getting helpful cooperation from these sections. This is the real difficulty
in propagating the message of the soul who is meant for the service of the Absolute
instead of enriching himself with finitudinal things. We are now busy with the non-ab-
solutes. But the Gitd says that such possessions cannot be retained. One who gains
paradise by the good deeds has to lose his exalted position as his acquired virtues
wear away through enjoyment of their fruits.
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kim tad brahma kim adhyatmam
kim karma purusottama
adhibhatam ca kim proktam
adhidaivam kim ucyate

(Srimad Bhagavad-gita 8.1)

Arjuna inquired: “O my Lord, O Supreme
Person, what is Brahman? What is the
self? What are fruitive activities? What is
this material manifestation? And what are
the demigods? Please explain this to me."

This is the position of a karma-kandin.
We should not pose as men of action.
That is not the eternal interest of the soul.
Jhaanins think that manifestive features are
confined to phenomena. But we do not
advocate their theory of impersonalism.
The Absolute has got a manifestive face.
We are not meant to live here eternally.
We believe in seelenwanderung (transmi-
gration of the soul). The enjoying tem-
perament, on the other hand, covets the
pleasures of paradise. But the final posi-
tion is unknown to these worldly people.
We are, therefore, out to inculcate the
teaching of the Bhagavad Gita. Visnu is
the Personal Divinity. We don't think we
should lose our entity. We should rather
get rid of all these foreign dirts. We must
undergo these troubles.

etany api tu karmani
sangam tyaktva phalani ca
kartavyaniti me partha
niscitarn matam uttamam

(Srimad Bhagavad-gita 18.6)

"All these activities should be
performed without attachment or any
expectation of result. They should be
performed as a matter of duty, O son

of Prtha. That is My final opinion.”

It is necessary to get rid of these trou-
bles. It is necessary not to have any re-

birth. It will be better for us to give all our
attention to the search of the Absolute for
having constant engagement with the Ab-
solute. We are required to keep ourselves
quite aloof from all contrary ideas and
thoughts.

brahma-bhatah prasannatma
na socati na kanksati
samah sarvesu bhitesu
mad-bhaktim labhate param

(Srimad Bhagavad-gita 18.54)

“One who is thus transcendentally
situated at once realizes the Supreme
Brahman and becomes fully joyful.

He never laments or desires to have
anything. He is equally disposed toward
every living entity. In that state he attains
pure devotional service unto Me.”

It is necessary to offer one hundred per
cent devotion to the Absolute. We should
be true devotees and get rid of these tem-
poral connections. We want to impress
upon the people to seek to have a peep of
the manifestive features of the Absolute
for which we require elimination of these
dirts. We need not anthropomorphise all
these undesirable features to that sphere.
We want to regain our normal position. For
this purpose we should find the position
of the Object of worship and of our en-
tity. We are now under the conception of
space and time. These useless and wrong
things are to be eliminated for attaining
the eternal life. We are given all facilities
for the same if we care to be in touch
with the Absolute. We need not rely on
the different languages and thoughts of
this plane. We are to hear the sound that
will be extended to this plane. The present
manifestive faces of the phenomena could
then be used for serving the Paramatma.
We would then be dovetailed with the



Paramatmd instead of being entangled
here. We require to cross over these inad-
equacies. The policy of abstraction as well
as that of being entangled in the gross-
ness of this world should be given up.
The heterogeneous and alloyed thoughts
have to be eliminated. We cannot retain
our position here. This is not our original
abode and not for our eternal purposes of
peace and happiness. Our aim should be
for the plenary position, Sri Krsna Caitanya
has given us certain instructions by which
we can progress towards transcendence
instead of being confined to particular
places or particular languages. This mes-
sage is to be propagated.

Instead of being victimised by the tem-
porary sounds, we should listen to the
transcendental message. People should
be made conversant with these thoughts.

The actual function of the unadulterated
soul is to offer all activities in the service
of the Absolute. The sattvika or sattvata
method is followed at Jagadisa Ksetra
(Puri). The rajasa people tell us that they
should also have their share, and the
sattvikas should not abolish the shares
of the rajasa and tamasika sections, or, in
other words, they should be allowed to in-
corporate sins instead of being required to
practise unalloyed devotion. The tamasikas
desire facilities for offering injuries to other
entities. Sattvika people are also accused
by latitudinarians of encroaching upon the
rights of the other sections. Karma-kanda
and gnosticism are proposed to be incor-
porated in devotion. But we require the
full opportunity of serving the Absolute. If
it is divided in three parts, our fullness of
devotion is jeopardised. The gnostics pro-
pose neutrality.
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na buddhi-bhedam janayed
ajianam karma-sanginam
Jjosayet sarva-karmani
vidvan yuktah samdacaran

(Srimad Bhagavad-gita 3.26)

“So as not to disrupt the minds of
ignorant men attached to the fruitive
results of prescribed duties, a learned

person should not induce them to stop
work. Rather, by working in the spirit
of devotion, he should engage them
in all sorts of activities [for the gradual

development of Krsna consciousness).”

We are, however, assured by the Foun-
tainhead of His complete protection. This
is what He says in effect, “Give up all those
thoughts. | will dictate to you what inter-
ests you are to have. You show your dif-
fidence of Me by not depending on Me.
You need not trouble about any concep-
tion about religion that you may have im-
bibed in this world. You simply submit to
Me unconditionally and | will rescue you
from all sorts of undesirable situations.
You need not suppose that when you at-
tend to Me you disregard all those things.”
You need not go astray from this sympa-
thetic instruction of the Gita. Whatever
acquisitions you have are unnecessary for
your purpose. You need carry no candles
to the sun. Submission is to be the policy
instead of knowledge.

JjhAdne prayasam udapasya namanta eva
Jivanti san-mukharitam bhavadiya-vartam
sthane sthitah sruti-gatam tanu-van-manobhir
ye prayaso Jjita jito ‘py asi tais tri-lokyam

(Srimad Bhagavatam 10.14.3)

“Those who, even while remaining
situated in their established social
positions, throw away the process of
speculative knowledge and, with their
body, words and mind, offer all respects

to descriptions of Your personality and
activities, dedicating their lives to these
narrations, which are vibrated by You
personally and by Your pure devotees,
certainly conquer Your Lordship, although
You are otherwise unconquerable by
anyone within the three worlds."

People in India are busy with their
karma-kanda affairs. People in China
or Europe have their own methods of
karma-kanda. They don't want our karma-
kanda. Professor Bauver wrote from
Czechoslovakia that Europe does not
want Indian karma-kanda. | told him that
we have very much to give to them. The
devotional thought is the special treasure
of India. Empiricism will not do. In the case
of the Absolute, the whole thing comes to
us. If we submit to Him, He will be sending
the Transcendental Message to us. Our
auditory nerves require to be informed
by the transcendental sounds and not
by the other sounds. They are equipped
with the potencies that can heal all those
inadequacies that have been imbibed
here. The Gita gives us this instruction. As
sattvikas we think that we should predom-
inate over the rajas and tamas people. By
visuddha-sattva (unalloyed essence) we
should cease to be sharers in these world-
ly affairs; misra-sattva (adulterated quali-
ty) has got dealings with rajas (utilitarian)
and tamas immoral people.



All glories to ST Guru & Gauranga

BHARATA & RANTIDEVA

(Taken from The Harmonist or Sree Sajjana Toshani VOL. XXVIII,
No. 8, January 7, 1931, Chaitanya-Era.)

e are sure there are many

amongst us who have

heard about the anec-
dotes of the two kings, Bhara-
ta and Rantideva in the Srimad
Bhagavatam. But it is doubtful, if
from a comparative study of the
characters of these two great per-
sonages the invaluable lessons and
instructions to be derived there-
from, have attracted the careful at-
tention of many of us. Our Acarya
(spiritual teacher) Sri Jiva Gosvami
Prabhu, one of the famous six

Gosvamis, has given us a most val-
uable lesson drawn from the lives
of these two persons.

So much absorbed are we in the
infatuations of '‘Prakrti’ (Maya) that
we are apt to consider as supreme-
ly excellent only those things that
are favourable for the satisfaction
of our mental aptitudes or for the
gratification idea that tickles our
minds or our senses, we run after
him as an ‘Avatdra’ (@ manifesta-
tion of Divinity); and like a flock
of sheep blindly following one of
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themselves, we accept his idea as gospel
truth. If anybody attempts to thwart the
perversities of our ever-changing specula-
tions by means of the scriptural doctrines,
we do not hesitate to describe him as an
orthodox, monotonous and conservative
person, quite unacceptable to our circle.

The great man among us says, ‘'What
is the good of specially searching after
the Absolute when He is manifested in so
many forms before us and that serving the
Jivas is tantamount to serving Godhead?’
We think, 'How magnanimous and high-
souled a personage he is!" But we never
pause to use our senses. We lack the ca-
pacity to accept the lessons of the Acdryas
eternally established in the functions of
the pure soul, in the light in which they
are intended to be seen. This counts for
nothing less than misfortune. Too fond of
mundane talks, we fail to think over any
matter seriously for being established in
our natural state. No sooner does a per-
son put forth any novel idea than consider
how much magnanimity or liberality is re-
ally displayed. Too much attached to the
fleshy concerns and the doctrine of our
worldly hearths and homes, we recognise
magnanimity only in a person who seems
to extend his charity to a wider circle. Like
virtuous talks to a sinner, moral talks to the
libertine, lessons of attachment for a mar-
ried wife to one addicted to a harlot, and
talks about heaven to one in hell, remarks
of the above nature readily captivate most
worldly people. But if anybody, by the
mercy of a teacher who is uninfluenced
by mental speculations being well-es-
tablished in the spiritual state, is enabled
to take an impartial view of the same, he
will find nothing but Godlessness in every
word of those remarks. Duped and fasci-
nated by the hypocritical favour of Maya
(illusion), we are apt to consider all God-
less talks as identical with magnanimity

and we fail to understand that there can

be no ‘poverty’ in Narayana (the Lord of
the Goddess of all good fortune) and that
Narayana can never be in ‘poverty’. Like
light and darkness, like God and '‘Maya,,
poverty and Narayana can never keep
company. It is a great misfortune if we
think that Godhead is subject to the pow-
er of Maya and Narayana can come under
the clutches of poverty. It is a great pity
that loose thinking in this matter pervades
the whole world and the hellish doctrine
that affects to regard matter and spirit as
coming under one common category has
been annihilating the natural function of
the spiritual consciousness of the peoples
of the twentieth century. A Jiva is an infin-
itesimally small portion of the spiritual Es-
sence of the Full Absolute consciousness
and is, therefore, His eternal servant.



In ancient times there lived a king of the
name of Bharata. He was so firmly estab-
lished in the natural function of the soul
that he was called 'Rajarsi’ (saintly king)
by the people. The 'Varsa' (country) in
which we live now was originally named
'‘Ajanabha’, but after Maharaja Bharata
became the king, it came to be called
Bharata-varsa after his name. After hav-
ing reigned for a period that was proper
Rajarsi Bharata renounced his household-
er's life and resorting to ‘Pulahasrama’ ap-
plied himself whole-heartedly to the wor-
ship of Godhead. His ‘Asrama’ was situated
on the bank of the holy river Gandaki, the
best of all resorts for pilgrimage where
large numbers of Sri Narayana-éilas are
to be found. Living all alone in this sacred
place and worshipping Godhead with var-
ious flowers, buds, tulast, water, fruits and
other appropriate offerings, Bharata at-
tained the state of the highest bliss. With a
heart free from all hankerings after things
of this world, he passed his days peace-
fully in the worship of Godhead. Gradually
the ‘sattvika’ symptoms of his sincere de-
votion of Godhead, in the shape of tears,
shivering, and signs of ecstasy manifested
themselves on his person.

One day after bathing in the river
Gandaki as he was seated on the bank of
the sacred stream chanting the ‘pranava’
(Vedic mahamantra), a thirsty deer in her
full pregnancy came to the river side for
drink, and, as she was about to drink the
water, she heard the terrific roars of a lion
nearby. A deer is always timid and easi-
ly frightened. The terrific roar of the lion
resounding in the lonely forest agitated
her in a most violent manner. She had not
yet quenched her thirst. But apprehend-
ing imminent peril and looking about with
fearful eyes, she took a sudden big leap to
cross a sheet of water that lay in front of
her. It led to abortion of the cub from the

womb and an end of the mother’s life. The
new-born cub fell into the stream. Bharata,
although engaged in worship of Godhead,
could see all this from his position on the
riverbank. Is there anyone who can be so
hardhearted who would not be moved by
such a piteous sight? King Bharata was
not an exception to this rule. To save the
cub of the deer, saintly Bharata stopped
in the midst of his worship. He thought
that according to the scriptures, the
sadhus (saints), being naturally the friends
of the helpless, ignore even their own
interests for showing mercy to the dis-
tressed. Thinking in this way he hastened
towards the spot and rescued the cub
from the current.

Bharata then applied himself with as-
siduity to the occupation of rearing the
motherless cub. Rajarsi Bharata had be-
taken himself to the forest by renouncing
his kingdom, wealth, wife, children and all
the pleasures of home life for the purpose
of worshipping Godhead. But alas! Now,
in place of the service of Godhead, the
image of Narayana (Godhead) engrossed
in the state of utter helplessness, which is
but a contrivance of 'Prakrti’ (Maya), came
upon his vision. The deluding energy of
Godhead, finding the golden opportuni-
ty, spread her fatal influence upon him.
As the result of his erroneous supposition
that Godhead can ever be anything but
transcendental, he was thrown off from
the devotional platform and attachment
to desires other than those appertaining
to the service of Godhead occupied his
heart as a matter of course. Unable to re-
alise the sweetness of that transcenden-
tal service of Godhead and falling under
the clutches of His deluding energy, he
strayed further and further away from the
path. "What's the good of searching after
Godhead,’ he thought, ‘when He is pre-
sent before us in so many different man-



ifestations?’ Thus the favourite cub came
to be looked upon by him as the Form of
Godhead and he lost all sense of his real
relation with Godhead. Taking prevailed
again and he could understand his error
arising out of the effect of bad actions
of previous births, he repented, saying,
‘Oh, what a trouble! | have been thrown
off from the path of true knowledge. By
considering Maya to be Godhead, he de-
graded himself and owing to his constant
meditations about the deer persisting on
his death-bed, he had to be reborn as a
deer.

Rajarsi Bharata was a righteous person
who had been fully engaged in the ser-
vice of Godhead; but, due to the effect of
bad actions of previous births, he could
not help cherishing this solitary evil desire.
He was not a perpetual and deliberate of-
fender like the Mayavadins (Pantheists)
who ascribe ‘poverty’ to Narayana, impute

the grossness of Maya to Godhead, con-
sider the eternal spiritual pastimes of God-
head to be transitory, and imagine pseu-
do-'salvation’ or annihilation of the soul
to be the highest attainment of life. But,
for the reasons mentioned above, Bharata
had a temporary confusion of judgment.
He was not so stony-hearted as to indulge
in the Godlessness of the Mayavadins and
pseudo-salvationists. Hence in course of
time when the better consciousness —
What a fool am | to think that the mind,
which formerly actuated me to aban-
don all my worldly attachments in order
whole-heartedly to concentrate on the
service of Godhead and on many devo-
tional activities in a lonely forest and after
long and incessant devotional endeavours
firmly to establish myself in His service —
has in consequence of my association with
the cub of the deer, ended in snatching
me from the Feet of Godhead!

From this character sketch of Bharata,
Acarya Sri Jiva Gosvamipada has drawn
the following lessons for our enlighten-
ment. Each and every Jiva being the eter-
nal servant of Krsna, it is the incumbent
duty of everybody to associate them-
selves in their service of Godhead. If, in-
stead of doing this, one busies himself in
ministering to the comforts of others or
considers the gratification of his senses to
be superior to the service of the Godhead
and makes false pretence of thereby serv-
ing others or society and is enamoured of
such acts of so-called beneficence, he is
sure to come under the bondage of this
world. Any advice recommending such
so-called beneficent activities, as they are
in no way in conformity with the service
of the Absolute Truth, cannot but lead to
most evil consequences, enhance one's
Godlessness and deflect one from the di-
rection of the true objective, viz,, the pure
devotion of Godhead.



However much such misguided persons
may boast of their theistic (?) disposition
or pride themselves upon being the ben-
efactors of their country and of humanity,
and however much they may be looked
upon by their fellows as the most liber-
al of religious preachers, association with
such persons is a bar to the attainment of
unalloyed devotion to Godhead.

The real benefactors of humanity are
those who are firmly established in the
service of Godhead than which there is no
other mercy available to the Jiva. The Su-
preme Lord $ri Caitanya has instructed all
persons to show this true mercy to all Jivas
and Srila Vasudeva Thakura also acted up
to the same ideal when he said, ‘O Lord!
allow me to take upon myself, the sins of
all Jivas and suffer all the tortures of hell,
so may Thou let them be relieved of their
triple misery without the least delay.’

Let us now turn to the picture of another
character on the other side of the canvas. In
older times there lived a king of the name
of Rantideva, reputed for his generosity
and magnanimity. Unlike king Bharata,
he sought the eternal good of their souls
by offering to them Sri Mahaprasada. His
prayer to Godhead was not to attain to
the state of the eightfold perfection of the
Yogins, or the self-annihilation of the pseu-
do-salvationists, but it was to the effect
that the afflictions of all souls due to their
aversion to Godhead might be removed if
for such a consummation he had to take
upon his single shoulder all their sorrows
and troubles.

Finding this spirit of benefaction in
Rantideva, Visnu-Maya (the deluding En-
ergy of Godhead), in order to test the
stretch of his patience, brought and of-
fered to him objects of temptation cov-
etable even by Brahma and other high
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gods. But Maharaja Rantideva who
was far above all those tempta-
tions, honouring them from a dis-
tance, quite unattached and free
from all other desires, fixed his
heart and soul in Vasudeva, the
sole Lord of the pure heart.

In comparing the charac-
ter of Rajarsi Bharata with that
of Maharaja Rantideva Srila Jiva
Gosvami Prabhu has observed that
although Bharata renounced his
wife, sons, wealth and all, yet for
the offence of trying to remove
the physical miseries of Jivas he
had to fall from the service of God-
head; on the other hand, Maharaja
Rantideva, realising the true nature
of Jiva's eternal relation to Vasude-
va, tried to secure for them the
eternal good of their souls, and
thereby the effective removal of
their worldly miseries too, by offer-
ing them Mahaprasada in his ca-
pacity of a servant of Godhead and
was thus enabled to overcome the
influence of Maya. Even the most
covetous position of Brahma, the
much-desired ‘perfections’ of the
Yogins and the fictitious bliss of the
pseudo-salvationists could have
no effect upon him. All his actions,
being performed fully for the sat-
isfaction of Vasudeva, had the ef-
fect of being transformed into
various forms of devotion to God-
head. But the efforts of kindness of
Rajarsi Bharata being limited with-
in the scope of this mundane world
turned out to be the thralldom of
Maya and felled him down from
the service of Godhead.

The gist of the conclusion of the
Acarya has been summarised thus.

That no one should invite Godless-
ness by listening to the counsels
of those addicted to things other
than the service of Godhead; no
one should ascribe ‘poverty’ to
the Omnipotent Narayana; no one
should indulge in the erroneous
belief of supposing that mixing of
Maya with Godhead is possible;
that scriptures according to these
offending persons, though they
may pass themselves off as Jivan-
muktas' (persons who even in their
present life are free from the bond-
age of this world) are liable to pass
through the cycle of births and
deaths. Hence everyone should
engage himself in the service of
Godhead, the fountain-head of
everything, because watering the
root of a tree, and not merely its
leaves and branches, keeps the tree
alive; and the offering of food to
the stomach, and not to any other
organs of the body, alone may also
keep the body alive. Therefore we
should look at all sentient beings
as the eternal servants of Godhead,
serve His devotees whole-heart-
edly and try to enhance in all who
are averse to Godhead their good
fortune by the service of Godhead.
The gist of the conclusions of the
Acarya has been summarised thus.
That no one should invite Godless-
ness offering of Mahaprasada and
chanting of Krsna-kirtana by which
alone they can, in course of time,
be enabled to acquire real health
and find an end of all their mis-
eries. This is the only true way of
showing mercy to all Jivas as well
as to oneself.



o All glorles SITGur
" KARMA, JNANA AND BHAKTI

(From a discot

arma, JAiana and Bhakti have three

different goals. They are never meant

as one. Karma is thus described in
the Gita: "The mundane energy (prakrti)
performs all work (karma) by means of
the gunas (generative, conservative and
destructive attributes). The soul infatuated
by mundane egoism (aharkara) imagines
that he possesses the initiative (karta). As
soon as we are confined to phenomenal
activity we think we are doers. These ac-
tivities do not last for a long time. They
are also known as prakrta karma (mun-
dane work). We suppose that the actions
are done by us. This is ahankara. Karma
is really the product of the gunas. But the
Gitad also cautions us against premature
interference with the karmis (1).

The less intelligent need not be divulged
the truth of the superiority of jAidgna. Those
who are busy in dealing with phenomenal
things need not be told about the futility
of upddhi by which we seem to be near
our object, but are not really so. Svaripa
(one's own figure) is distinct from upadhi
(adjunct). The latter is a deluded impres-
sion. True impression is quite different. By
JjAana we want to know the inner subject.
The cover need not be confused with the
letter. Take a can of glass bottle with its
contents or medicine. If we briefly say,
pointing to the bottle, ‘this is medicine’,
we don't mean that the bottle is medi-
cine. This distinction is analogous to that
between the apparent and the real. Upa-
dhis are incorporations with the svarapa.
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Upadhis should be removed. Some sort of
gnosticism should predominate. As karma-
kandis we do temporary work. They are
admitted to be futile. The external body
is now incorporated with the real ego —
with me. The inanimate objects are med-
dling with our subjective existence. Phe-
nomenal things are either gross or subtle.
When grossness is abstracted, it gives us
a subtle taste of grossness. This grossness
is transformable. We cannot rely on these
gross and subtle impressions. We have
now got the gross physical body and the
internal animating entity. The ownership
lies apart from these in a different enti-
ty viz., the soul (Gtma). The mind, buddhi
etc., are all non-soul. These are the prop-
erties. The proprietor need not be classed
in the same category with property. Cre-
ator need not be confused with the cre-
ated. The existence of the Creator is prior.
Ekkahart and other philosophers accord-
ingly say that God was branded to the
substratum after creation. Before creation
He need not be termed God. In Indian phi-
losophy, inculcated by Sankara, Brahma is
the fountain-head and I$vara and other
things are emanations from the Brahma.
The conception of devotees is quite dif-
ferent. I$vara is to lord it over some other
things who are not to be regarded as Lords.
I$vara is one and the many are depend-
ants (bhasyas). We think that all phenome-
nal objects including pheuma or prana are
created by a Creator or I$vara. This I$vara
transforms the wrapper and not the soul.
These wrappers envelope the individual
personality. They are two quite different
things. The soul is covered by some cog-
nitional faculty in order to meddle with
this external world. This covering principle
is the mind which is served by five min-
isterial agents viz,, the eye, ear etc. Light
waves irritate the ocular nerves, and so on.
All these nerves are irritated by the agen-

cies of phenomena. The body is equipped
with the senses to receive these irritating
predicaments. As a counsel of relief from
such irritating experiences, the impersonal
view is accepted by us. We suppose that a
tabula rasa should be allotted at the ter-
minal point; that the reality should be void
of all sakti. This is the gnostic conception
of Brahma devoid of potency. The devo-
tees have a different impression. Brahma
is the very fountainhead of all (2).

All will go back to that very thing. They
have got their temporary existence here.
The gnostics deny the manifestive activity
there. They think that they should anni-
hilate their entity by absorption into that
very thing. But the Gita says (3).

After we get our salvation we have
the function of transcendental devotion
(parabhakti). When we see our svardpa
(own figure), instead of considering the
incorporations as our svartpa, we actually
get liberty from the shackles, we find that
we have some real function there (4).

Then we know we are not the external
body, nor do we have much to do with the
phenomenal world — nor do we offer any
unjust pouncings on others (5).

We are then free from all sorts of jeal-
ousies. When we are void of all malice
(nirmatsara), we regain our proper con-
dition. Bhakti is the uniting tie between
bhakta and Bhagavan.

The seven vyahrtis and the seven low-
er spheres comprise the mundane world
(Brahmanda). When we are not comprised
within these fourteen cells, we are liberat-
ed; we then regain our function. The func-
tion of the soul is bhakti. When we are not
in need of filling up inadequacies, when
we have no appetite for encroaching upon
others, that very position will recall to us
that we have a very particular function



BRAHMA LOKA
(SATYA LOKA)
TAPO LOKA
JANA LOKA

MAHAR LOKA

SVARGA LOKA

BHUVAR LOKA

BHULOKA

ATALA
VITALA
SUTALA

TALATALA

MAHATALA
RASATALA

PATALA

viz., to serve. Here there can be nothing
whom to serve. Everything here is shifting,
as also is our position as worshipper. The
tie here has got no eternal value. We have
a different position from the phenomena

(6).

Though we have come down here, our
entity need not be classed in the same
category with phenomenal objects. These
are more or less deluding. If we are not
anxious to regain our function, we are li-
able to be troubled. We should not allow
any system of thought which is not bhakti.
The absolute infinitesimals have no other
function but to serve the Absolute Infinity
(7).

By the function of the soul we may
be familiar with the Absolute Truth, the
knowledge can be had only through our
devotional aptitude. If we are true to the
Absolute Truth we can shake off all these
erroneous impressions that are envelop-

ing us like the shadow. Then we can get to
the Vaikuntha by giving up the measuring
activity. We should have the devotional
aptitude. When we enter that region we
can have free scope for the function of our
soul. When we are jAanins and karmins we
have no such opportunity. This bhakti is
practically received when we pay attention
to the instruction of Sri Krsna (8). “You will
be given ample instruction if you submit
unconditionally to Me. Leave aside what-
ever conceptions of religion you have got
up till now. I will see what is to be done for
you. You need not think that some alter-
native course is to be adopted. | will see to
all your interests. You won't have to come
in touch with any unwholesomeness. You
will not have to repent.” Such is the clear
assurance that we get from Sri Krsna.

He is Akhila-rasamrta-marti (the figure
of all mellowness). We are interested in
rasa (mellow taste). We can have an eter-
nal taste of things. When we actually enter
the realm of Vaikuntha we set ourselves
quite free from entangling in this mun-
dane net. We can then easily transcend.
We are different servitors in different ra-
sas. In the Matsya Avatara the Veda was
restored. Divine intelligence (Veda) was
stolen (kept concealed) by some Asuras.
In the Satya Yuga in the reign of Satya-
vrata the Veda was stolen.

The Personality of Godhead should be
embraced. We must approach Him and
get full knowledge of Him. He has His Ple-
nary Position. For us, He is the Ocean of all
rasas. We shall have our desires fulfilled.
There are five and seven mukhya (prima-
ry) and gauna (secondary) rasas. We are
now engaged in culturing these rasas with
the people of this world. But we should
know to be engaged with the Absolute.
Jivana is itself bhakti when it is Krsna-jna-
na of a Krsna. All the twelve rasas are in



Him. If we actually secure little rasa here,
we shall be deprived of that rasa shortly.
This temporary acquisition is followed by
destitution of that rasa again. “When we
store up anything here, it evaporates like
camphor. As individual souls, we require a
very little of the Ocean of rasa. He is the
Emporium. We shall be amply rewarded,
if we submit. If we show our diffidence
to serve Him, we shall have these seem-
ing servitors here. There are no servitors
there. Krsna-jfiana is cultured by correlat-
ing two epistemological methods viz. (1)
that which proceeds from unity to diversi-
ty and (2) that which proceeds from diver-
sity to unity. The analytic method is from
one to many, while the synthetic is from
many to one. We need not carry thither
all these things of our present experience.
But our souls should go (9).

These sorts of wrong things should be
eliminated. We can then know our posi-
tion. We have ample opportunity of go-
ing to that region. The word visate does
not mean absorption. By entering the re-

gion of bhakti, the three things: Knower,
Known and Knowledge are not merged
in one. The impersonal school inculcates
this wrong impression on an insufficient
interpretation of the Chhdandogya text
(10). Personality is targeted by them in
phenomena. Its elimination is quite true.
But these srutis do not mean that tabula
rasa is the final position. The enclouded
faces of things have given us this impres-
sion. The analytical representation gives
us the full thing. By analogy these can be
approached very easily. So bhakti is the
uniting tie between the Absolute Infinite
Truth and the absolute infinitesimal truth.
The truths are to be united. We need not
detach ourselves from Him. Otherwise we
shall have a shadowy existence in us.

| am the pencil of ray coming out of the
glowing disc of the sun. We are insepara-
ble from the Brahman. There is a quanti-
tative difference. The Gnostics think they
should swell like the frog. They rely on
the analogy of a pot. When the pot is de-
stroyed the measured space is not demar-
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cated; but it has not, therefore, swelled
into the whole space. 30 cubic feet is
not many cubic miles. Doubting analo-
gies should be abandoned. They lead to
henotheistic thoughts (11). The figure
should not be ascribed to Him and then
taken away. In order to reject the person-
al face of Godhead, they suppose that
personality is born of phenomena. The
bhaktas never accept such a conclusion.

We shall always receive instruction from
sadhus who always retain their eternal sit-
uation and do not agree with the panthe-
ists who have temporary situations both
as teacher and pupil. (12) Pantheistic in-
terpreters of the Gita and Veddnta have
misinterpreted the system as per view of
the bahulas. This is the case with Hegel,
Schopenhauer, etc. We are rather tired of
their dealings. God-loving aptitude is re-
quired. | can witness things. Without the
help of light, | cannot exercise optical fac-
ulty. Without help, | cannot function. Our
animation cannot work unless helped by
some other source (13).
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In the Bhagavatam we also find similar
statements (14).

If we are meant to offer our services
to Adhoksaja (Transcendence) and not to
Aksaja i.e. what submits to our senses,
Godhead need not be obliged to stand
in the dock. He is not to be accommo-
dated within our sensuous exploitations.
We have got our sentient power for finite
things, not for the Infinity. We cannot ac-
commodate 4th to infinite dimensions.
At present our senses cannot cope with
them. So we need not think that we can
compel God to come for our inspection.
The proposal of treatment that is based
on the diagnosis of the root-cause of dis-
ease need not be regarded as irrelevant
talk. It becomes necessary to speak with a
view to elucidate the position which is the
source of contamination.

God remains inaccessible to our mun-
dane senses. But He can come on the
scene of our vision, if He likes. He is not
created by our fancies. On the contrary,
He is the creator.
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How to surrender to God?

We are the custodians. We commit theft. By the commercial policy we have got
property. We cannot encroach upon the properties of others. We have, got something,
— two eyes, two ears etc. | am the owner. | can use and misuse these things. None
should try to take away these things from me. If anybody try to do so, |, as custodian
should resist. We are independent. If Govinda wishes the custody will change hands. If
we go on doing so, we will simply show our silly disposition. Whatever is ordained by
Providence we should submit to. But we take undue advantage of taking God's prop-
erty. The happiness which we are to get as individuals, we shall get. We cannot avoid
unhappiness. We are bhasya (dependant). We actually feel it. The trouble comes from
outside. We shall submit. People are fond of killing animals at the altar of the Deity for
their gastronomical exploitations. They are unethical in the extreme. That can never
be the Sastra. These wrong ideas and thoughts should not have been ushered in the
Scripture. We cannot think that Sastras instruct us for our pleasure (15).

In every figure, there is Visnu, Visnu is fostering every animal. We will then have jus-
tification to be devoured by the tiger etc. We are in the habit of enjoying by offering
pain to others (16). We must resist these things.

Others will say we have got canine teeth. But in sober thinking, we should not sub-
scribe to such thought. So we find in India religion inculcated by Shakya Singha, and
also the religion of the Jains. They do not offer pain to animate things. They are good
so far. They are not sanguine to trace things to their source (17). Let peace come into
this world. This is bhakti.

Footnotes :

M
na buddhi-bhedam janayed
ajaanam karma-sanginam
Jjosayet sarva-karmani
vidvan yuktah samdacaran
(Srimad Bhagavad-gita 3.26)

“So as not to disturb the minds of ignorant men
attached to the fruitive results of prescribed
duties, a learned person should not encourage
them to give up work. Rather, by performing
his own duties in a spirit of bhakti, he should
engage them in various activities for the gradual
development of Krsna consciousness.”

)
yato va imani bhatani jayante, yena jatani jivanti,
yat prayanty abhisamvisanti, tad brahma
(Taittirtya Upanisad 3.1.1)

“That from which all beings are born, by which
they live after being born, and into which they

enter at death — know that to be Brahman.”

3)
brahma-bhatah prasannatma na socati na kanksati
samah sarvesu bhatesu mad-bhaktim labhate param

(Srimad Bhagavad-gita 18.54)
“One who is situated on the brahma-bhata
platform becomes joyful, free from lamentation

and hankering. Seeing all beings equally, he
attains supreme devotion unto Me."

(4)

na socati na kanksati

“He neither laments nor hankers.”

(5)

samah sarvesu bhiitesu

“He sees all living beings equally.”

(6)
cancalam hi manah krsna pramathi balavad drdham
tasyaham nigraham manye vayor iva su-duskaram

(Srimad Bhagavad-gita 6.34)

“The mind is indeed restless, turbulent,
obstinate, and very strong, O Krsna, and



to subdue it, | think, is more difficult than
controlling the wind.”
(7)
asamsayam maha-baho mano durnigraham calam
abhyasena tu kaunteya vairagyena ca grhyate

(Srimad Bhagavad-gita 6.35)

“O mighty-armed one, undoubtedly the
mind is restless and difficult to control,
but it can be controlled by practice

(abhyasa) and detachment (vairagya).”
8)
raga-dvesa-viyuktais tu visayan indriyais caran
atma-vasyair vidheyatma prasadam adhigacchati

(Srimad Bhagavad-gita 2.64)

“But a person who is free from attachment
and aversion, and who controls the senses
through regulated principles, attains the

mercy of the Lord (prasada).”
9)
nasti buddhir ayuktasya na cayuktasya bhavana
na cabhavayatah santir asantasya kutah sukham

(Srimad Bhagavad-gita 2.66)

“One who is not connected (with the Supreme)
has neither steady intelligence nor meditation.
Without meditation there is no peace, and
without peace how can there be happiness?”

(10)
kama esa krodha esa rajo-guna-samudbhavah
mahasano maha-papma viddhy enam iha vairinam
(Srimad Bhagavad-gita 3.37)

“It is lust only, Arjuna, which is born of
contact with the mode of passion and later
transformed into anger, and which is the all-

devouring sinful enemy of this world.”
(1m)
advesta sarva-bhatanam maitrah karuna eva ca
nirmamo nirahankarah sama-duhkha-sukhah ksami

(Srimad Bhagavad-gita 12.13)

“One who is not envious of any living being,
who is friendly and compassionate, free
from possessiveness and false ego, equal in
happiness and distress, and forgiving..."

(12)
tat te ‘nukampam su-samiksyamano
bhunjana evatma-krtam vipakam
hrd-vag-vapurbhir vidadhan namas te
Jiveta yo mukti-pade sa daya-bhak

(Srimad Bhagavatam 10.14.8)

“My Lord, one who earnestly waits for Your
mercy while patiently enduring the reactions
of his past deeds, offering You respectful
obeisances with heart, words, and body,
becomes eligible for liberation.”

(13)
ya nisa sarva-bhiatanam tasyam jagarti samyami
yasyam jagrati bhatani sa nisa pasyato muneh
(Srimad Bhagavad-gita 2.69)

"What is night for all beings is the time of
awakening for the self-controlled; and what
is the time of awakening for all beings is
night for the sage who sees.”
(14)
ndyam atma pravacanena labhyo na medhaya na
bahuna srutena
yam evaisa vrnute tena labhyas tasya esa atma vivrnute
tanam svam
(Mundaka Upanisad 3.2.3)

“The Self is not attained by eloquent speech,
nor by intelligence, nor by much hearing. He is
attained only by one whom He chooses; to such
a person the Self reveals His own form.”
(15)
yato yato niscarati manas caficalam asthiram
tatas tato niyamyaitad atmany eva vasam nayet

(Srimad Bhagavad-gita 6.26)

“From wherever the restless and unsteady
mind wanders, one should restrain it and
bring it back under the control of the self.”
(16)
uddhared atmanatmanam natmanam avasadayet
atmaiva hy atmano bandhur atmaiva ripur atmanah
(Srimad Bhagavad-gita 6.5)
“One must elevate oneself by one’s
own mind, and not degrade oneself. The
mind alone is the friend of the soul, and

the mind alone is the enemy.”
(17)
bandhur atmatmanas tasya yenatmaivatmana jitah
anatmanas tu satrutve vartetatmaiva satru-vat

(Srimad Bhagavad-gita 6.6)
“For one who has conquered the mind,

the mind is the best of friends; but for
one who has failed to do so, the mind

will remain the greatest enemy.”
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DIFFERENT VARIETIES OF BHAKTI
— AROPA-SIDDHA-BHAKTI, SANGA-
SIDDHA-BHAKTI, AND SVARUPA-
SIDDHA-BHAKTI

By ST Srila Shyam Das Baba Maharaj

supreme dharma is bhakti to

From sastra we know that the
Adhoksaja.

sa vai pumsam paro dharmo yato bhaktir
adhoksaje
ahaituky apratihata yayatma suprastdati

(Srimad Bhagavatam 1.2.6)

“The highest duty of all living
beings is to awaken ahaitukt
apratihata bhakti unto
Adhoksaja — pure devotion that
is causeless and uninterrupted.

By such exclusive service, the
Jiva attains true fulfilment, for
only in loving service to the
Supreme Lord does the soul
find its eternal satisfaction.”

There are many varieties of bhak-
ti, but the sastra and the acaryas
explain that they can be under-
stood in three principal categories:

aropa-siddha-bhakti
sanga-siddha-bhakti
svardapa-siddha-bhakti
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If one cannot understand clearly the dis-
tinctions between these three, then even
after being far away from them, one may
think that "I am practicing suddha-bhak-
ti." That is the reason for why our first
duty is to discover our own position. Srila
Prabhupada used to say that: “It is really
dangerous to think oneself as siddha while
in sadhana stage.”

| can give one simple example to clarify
that point. If an airplane crashes down in
a dense forest, and if somehow someone
can survive, then maybe in one sense he
is lucky, but his problem is not over. Why?
Because first of all, he has no information
about his own position. Being in such a
helpless condition, he is almost lost. Only
proper information can give him some
hope for his life. If by some good fortune
he can understand his actual position,
then he may be able to understand where
to go and where not to go. In the same
way, in our devotional life, discovering our
own position should be given the first pri-
ority. Most people in devotional life are
unable to identify properly their own po-
sition, and that is why they become very
confused, so their progress becomes very
slow. That's why it is absolutely necessary
to be under the strict guidance of suddha
guru-vaisnava, because only by their krpa
can jiva actually understand her position
and then that jiva can proceed safely on
the path of bhakti. Only if we know our
own position can our next step be perfect.

Now let us try to understand the dif-
ference between dropa-siddha-bhakti,
sanga-siddha-bhakti, and svaripa-siddha-
bhakti. If we have no adhikara (right) then
our mispreaching can destroy the devo-
tional world. All that glitters is not gold —
this proverb is going on in society.

Svami Sadananda Dasa used to say
that: “To walk the path of bhakti, it is

not enough to merely believe that God
exists and that what the Sastrams say
about Him is true. There is only one cri-
terion for admission: a strong conviction
coupled with a firm determination to
act accordingly that serving Bhagavan is
the eternal purpose of life; serving those
who serve Him; serving as a means and
as an end, irrespective of one’s own hap-
piness or sorrow. To turn to God with
the desire to serve Him as the aim and
centre of all thought and action — that
is true liberation from the iron fetters of
selfishness, liberation from being a slave
to one’s own desires.”

He further said that: “Neither God nor
the avatara ever wanted to turn the
world or even India into a paradise, but
they wanted society to be set up in such
a way that it would be possible for man
to rise above the beast [in him]. People,
however, prefer to remain beasts and
consequently the society is not arranged



according to God's principles. God, the
avatara and the bhaktas taught and
practised true love for God, which only
one or two among millions can have.
Teaching about the Absolute for those
who want to remain beasts is like casting
pearls before swine.” (Letter 1955)

Pure devotion is so rare, so rare that we
cannot even imagine.

manusyanam sahasresu
kascid yatati siddhaye
yatatam api siddhanam
kascin mam vetti tattvatah

(Srimad Bhagavad-gita 7.3)

"Out of many thousands among men,
one may endeavour for perfection, and
of those who have achieved perfection,

hardly one knows Me in truth.”

bahanam janmanam ante

JjAdnavan mam prapadyate
vasudevah sarvam iti

sa mahatma su-durlabhah

(Srimad Bhagavad-gita 7.19)

"After many births and deaths,
he who is actually in knowledge
surrenders unto Me, knowing Me to
be the cause of all causes and all that
is. Such a great soul is very rare.”

Now let's consider Aropa-siddha-bhakti
which actually means imposed nature of
bhakti or devotion. The word aropa refers
to superimposing an idea upon something
which does not exist at all. One may per-
form any activity — like business or main-
taining a garden or earning money etc. —
and then can offer the result to Krsna by
thinking that — “This is pure bhakti." How-
ever, this is not at all pure bhakti because
if any activity itself is driven by material
motivation, then the offering becomes
secondary, so this can never come under
the category of pure bhakti.

Sanga-siddha-bhakti means, as the
word ‘sanga’ already indicates, to associ-
ate with something or somebody. Here,
bhaktiis present, but only as a subordinate
factor, not as the principal factor. One may
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understand that without the backing of
bhakti, no activity can ever bear any fruit,
and therefore one can take shelter of de-
votional practices. However if the intention
remains self-centred, then one is surely
using bhakti like a servant (or instrument)
to get something done by Her. Even the
association of those pure Guru-Vaisnavas
may be treated that way. The Prabhupada
used to say that: “We always like to mis-
use  guru-vaishnavas-shastra-bhagavan-
nama for our personal benefit.” But in this
way surely we will be cheated of our ab-
solute mangal. Bhakti Devi can ultimate-
ly disappear from our heart. In sanga-
siddha-bhakti, bhakti backing is there but
it cannot be seen as the real means to at-
tain the absolute goal of life.

Srila Ripa Gosvamipad writes:

anyabhilasita-sunyam jnana-karmadyanavrtam
anukulyena krsnanusilanam bhaktir-uttama

(Sri Bhakti-rasamrta-sindhu 1.1.11)

"Perpetual, ardent endeavour meant
exclusively for Sri Krsna and performed
out of genuine love to Him, when neither
prone to any selfish, ulterior desires
nor eclipsed by impersonal knowledge,
fruitive work, or any other occupation, is
known as uttama-bhakti."

Pure devotion means that all the activ-
ities by the help of the senses, mind, and
intelligence are engaged favourably for
the pleasure of Sri Krsna, which must be
free off all other desires, surely not and
not covered up karma or jAana etc. This
kind of engagement must be continuous
(uninterrupted).

In svardpa-siddha-bhakti one must en-
gage all his senses in devotional activities
such as sravanam, kirtanam, smaranam
etc. which are the main limbs of na-

vadha-bhakti. These are the most prom-
inent limbs of bhakti. Without these es-
sential limbs, devotion can never be
considered svartpa-siddha-bhakti.

But even here in this stage the propen-
sity of cheating can still be there, that is
why svarapa-siddha-bhakti can be divid-
ed into sakaitava svardpa-siddha-bhakti
or akaitava svartpa-siddha-bhakti. If one
performs these pure devotional activities
with some hidden motives (labha-pa-
Jja-pratistha or kanaka & kamint) — then
it becomes sakaitava svarapa-siddha-
bhakti. Such practice may give some ma-
terial benefit only, but nothing more than
that. Itis said that guru-vaisnava-bhagavan
always like to cheat us. If one approaches
guru-vaisnava-bhagavan with duplicity,
then surely they can cheat us. Therefore
absolute mangala is only possible through
akaitava svardpa-siddha-bhakti — pure
devotion or bhakti which is completely
free from any smell of selfish desire. Here,
bhakti is not covered up by karma or
JjAana (andvrta), nor Bhakti Devi treated
here as a servant.

The foundation of this pure devo-
tion can bring realization about the true
identity of jivatma: jivera svaripa haya
— krsnera nitya-dasa — the living entity
is the eternal servant of Krsna. Here it is
important to notice that it is written ‘krsna
nitya dasa' and not ‘krsna nitya bhakta.' It
is only when we can realize that we are
'krsna nitya dasa’ that finally by the krpa
of Guru-vaisnava we can become ‘krsna
nitya bhakta.

Svami Sadananda Dasa writes that: “It
is completely wrong to say that ‘the love
for God slumbers in every heart’. To his
nature the atma is meant to serve God,
but he is not a servant of God by nature.
He becomes what he is meant to be only
when he has received bhakti, which is not



present in him, but comes to him through the grace of the bhakta.”

We also know the following sloka:

bhaktis tu bhagavad-bhakta-sangena parijayate
sat-sangah prapyate pumbhih sukrtaih parva-samcitaih

(Brhan-nadradiya Purdna 4.33)

“Bhakti becomes manifested by the association of
the Lord’s devotees. The association of devotees is
obtained by previous accumulated piety.”

The process to be adopted is of the gradual promotional procedure
of purification. When one become more and more free from anarthas,
then deep realization can naturally awaken — but not by artificial effort,
only by divine krpa of guru-vaisnava-bhagavan. One must first realize
oneself as the servant of Krsna, and after onwards higher realisations
may come.

In our present condition however, we are filled up with all different
kinds of material desires, that's why it is not possible to practice pure
svarapa-siddha-bhakti. But if we can practice under the guidance of
pure Guru-Vaisnava and can sincerely follow all their instructions, then
quickly we can progress toward that idealism.

The essence of all those teachings of our Gaudiya Guru varga is to
understand the gradations of bhakti. Not all that which looks like bhakti
Is bhakti. One may sit the whole day to chant Harinama, which appears
externally like bhakti, but this is not bhakti, because some ulterior mo-
tives are hidden inside heart in the name of Harinama-japa. On the
other hand, pure devotees like Srila Bhakti Prajiana Kesava Gosvami
Maharaja may go for Krsna seva to court — which externally looks like
material activity, but still this can be counted as pure bhakti. That is why
Srila Bhakti Pramoda Puri Gosvami Maharaja used to say that: “It takes
life times to understand what is bhakti and what is not bhakti."
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