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Preface

by the translator

His Divine Grace Srila Bhaktisiddhanta Sarasvati Thakura (1879 — 1937), the
beloved spiritual master of His Divine Grace A. C. Bhaktivedanta Swami
Prabhupada, was the fierce lion-like guru and founder of 60 branches of the

Gaudiya Math in all states of India. He was totally intolerant of mundane
conceptions that threatened to contaminate the performance of pure devotional
service unto his eternal Lords, Sri Sri Gandharvika and Giridhari.
In particular, His Divine Grace Srila Sarasvati Thakura regularly condemned the

mood of the prakrta sahaj-iyas, a class of materialistically-tainted neophyte
devotees. He saw that their immature enthusiasm and tendency toward creative
deviation perpetually caused alarm to cautious adherents to the standard of pure

devotion, as expressed by Sri Chaitanya Mahaprabhu and His followers.
Thus, Srila Sarasvati Thakura composed the 157 lines of Bengali poetry entitled
Prakrta Rasa S-ata Dusin-i, which he published in the devotional Bengali periodical
Sajj ana Tosani during its 19th year of 1916-17. This unusual work is a bril l iant

composition that clearly shows no mercy at all to the pretentious so-called
devotees who are complacent in their own fanciful concoctions. Indeed, famous
for the preaching style called "the chopping technique," Srila Bhaktisiddhanta

Sarasvati appears candidly ruthless in his treatment of defending the most sacred
philosophy in the universe pure devot ional service that follows in the footsteps
of Srila Rupa Gosvami. He persistently affirms in Bengali na, na, na me aning N o ,

no, NO! This can never be so; that can never be so; true devotees should never say this;
genuine devotees should never do that," so forth and so on. He repeatedly uses the
hammer-like negative statements to tear down any walls constructed by the false
ego that block the aspiring soul from the pure live current of bhakti ever flowing
from the lotus feet of Sri Rupa. And justifiably so, for never was there a time when

immature deviators didnotp lague the sincereperformance ofbhakti yoga Th-ere.
was only the question of who was learned enough, pure enough and bold enough
to confront and dissolve the myriads of confusing philosophical misconceptions of

the sahajiyas that run rampant if left unchecked. His Divine Grace has fully proven
himself qualified for this task in all respects, for he fearlessly serves the true
siddhanta of the rupanuga Vaisnavas in prime form with the fol lowing simple



Bengali verses.

May the readers follow his pure instructions, and thereby realize the essence of
suddha b-hakti pur i f y ing their existence with all heartfelt determination, and
attaining perfection in this very lifetime only by the Divine Grace of the previous

The Reason Behind This Presentation
We have endeavored to present this rare, valuable and 'heavy' work as nicely as

possible, with a specific purpose in mind. For the welfare of the assembled
devotees, we have been considering that several of the offerings by Nectar Books to
date have been translations of the exalted scriptures that describe something of the
intimate moods and pastimes of the Divine Couple. As such topics are presented
mainly for research and higher study purposes, we have been operating very

cautiously so that these confidential literatures may not be taken cheaply. As
neophyte devotees, we can honestly admit that we may not be qualified to enter
into the transcendental mysteries of the Gosvamis esoteric writ ings. Still, in
serving these literatures to the best of our capacity, we find that Krsna has been

distributing them in greater capacity than we had anticipated. And now, in order
to issue a healthy warning against possible misuse of the rasa sastr-a, we herein
offer the poetic version of the authoritative voice of Srila Bhaktisiddhanta Sarasvati

Thakura. Indeed, he is calling us all back to humbly acknowledging our many
shortcomings, and thereby clearly points the way forward in our journey back to
home, back to Godhead.

acaryas.

Your Servant, Dasaratha-suta dasa

Introduction

sri sri guru gaura-nga gandh-arvika giridh-arebhyo namah

j agate uccatara srenir manava ganer -madhye para laukik-a visvasa rajye -bhramana

koribar tinati patha ache, taha karma, j nana o bhakti name p-rasiddha baddh.a dasay-a

jiver anitya bhoga maya -phala prapti-r anusthanake karma marga-, nasvarata tyaga
koriya pradesika anitya phala tyaga koriya nirbheda brahm-anusandhanakejnana

marga evam karma jnanatita prakrtir atita sevya vastu k-rsner anuku2a anusi2anake
bhakti marga -bo2e

bhakti marge s-adhana o sadhya bhede s-adhana, bhava o prema bhaktir -adhisthana

traya dekhite paoyaj ay sadhya .bhava samuha -o premake sadhana jatiya anusilana

j nana korilej e utpata upasthita hoy, sei asuvidhar hasta hoite unmukta haoyar nama
anartha nivrtti. s-ri gaurang-a sundare-r apurva parama camatk-ara mayi 2I2-a o sei 2I2ar

parikaragosvami ganer a-nusthanadi ei prabandher akara sthana­

sri sri guru gaurang-a gandhar-vika giridhar-ebhyo namah obe isances unto Sri Sri

Guru, Gauranga, Gandharvika and Giridhari; j agate in the wor ld; uccatara
srenir of the higher class; manava ganer ma-dhye amongst the people; para

laukika tr anscendental; visvasa rajye in -the kingdom of belief; bhramana
koribar to wander; tinati patha ache the re are three paths; taha in t ha t ; karma,

j nana o bhakti name by -the name of karma, j nana and bhakti; prasiddha are

famous; baddha dasayajiv-er of the souls in the bound-up condit ion; anitya



temporary; bhoga maya fu l l of enjoyment; pha2a praptir of t he obta inment of

fruits; anusthanake to the process; karma marga the path of fru i t ive activit ies;
nasvarata the tendency to be vanquished; tyaga koriya re n o unc ing; pradesika

provincial; anitya pha2a temporary frui ts; tyaga koriya renouncing; nirbheda­
brahma a-nusandhanake to the search for non-differentiated brahman; j nana

marga the path of knowledge; evam and; karma jnana a-tIta tr anscending both
karma and j nana; prakrtir atita t r a nscending matter; sevya va-stu that which is
worth serving; krsner of Lo rd Krsna; anuku2a favorable; anusz2anake to the

cultivation; bhakti-marga bo2e is called the path of devotion.

bhakti-marge on the path of devotion; sadhana o sadhya bh-ede dist inguishing
between devotional practice and the goal of devotion; sadhana, bhava o prema

bhaktir o f p ract ice, ecstatic emotion and pure love of God; adhisthana tra-ya
establishing these three; dekhite paoyaj ay it is seen; sadhya the goal; bhava
samuha the col lection of moods; o and; premake to p u re love; sadhana

j atIya ar is ing from practice; anusI2ana cu l t ivat ing; j nana kori2e acquir ing
knowledge; je utpata th a t t rouble; upasthita haya wh i ch is s i tuated; sei
asuvidhar hasta hoite f rom the hand of this problem; unmukta haoyar of be ing
freed; nama the name; anartha-nivrtti i s ca l led anartha-nivrtti (the elimination
of obstacles); srI gau-ranga sund-arer of the beautiful sri Gauranga; apurva

extraordinary; parama cam-atkara may-i 2I2a supremely astonishing pastimes; o
and; sei 2I2ar parikara the associates of these pastimes; gosvami gane-r of the
Gosvamis; anusthana adi -establishing and so forth; ei prabandher o f th i s
writing; akara sthan-a the source; srI siddhanta sarasvatI signed, sri

Bhaktisiddhanta Sarasvati.

Amongst the higher classes of people in society, there are three main paths for
traveling through the kingdom of various beliefs regarding transcendence. These
are known as the paths of karma (performance of materially fru i t ive activi ty) ,

jnana (cultivation of transcendental knowledge), and bhakti (purely surrendered
devotional service). First, the path of karma-marga involves the arrangements
for obtaining temporary worldly benefi ts, which are enjoyed by souls trapped in
the bondage of the materially condit ioned platform of l i fe. Second, the jnana­
marga involves renouncing impermanent material things as well as the
impermanent distractions related to patriotic interests and such; one then

searches after the undifferentiated spir i tual real ity of impersonal brahma. And
the third path involves posit ive activity that is transcendental to karma, jnana
and matter altogether i t i s the way of cu l t ivat ing actions favorable for serving
the object most worthy of service, srI. Krsna. This is called bhakti-marga, the

path of pure devotion.

It is seen that there are three distinct developmental stages extending from
sadhana (devotional practice) to sadhya (the goal of such worship); these are

first the sadhana itself, then the awakening of bhava (ecstatic emotion) and
f inally prema-bhakti (eternal devotional service performed in pure love). Whi le
cultivating the aspects of knowledge relating to the goal of worship, as well as
the varieties of ecstatic emotions and methods of pure loving service, troubles
invariably arise. The process by which these unwanted impediments are
removed is called anartha-nivrtti . The conceptions expressed in the fol lowing



poem are founded in the wonderful and supremely astonishing pastimes of Srz
Gauranga-sundara as well as in the opinions established by the Gosvamts, who
are the Lord's eternal associates in these pastimes.

Prakrta Rasa Sata Dusim

prakrta cestate bhai kabhu rasa haya na
jadiya prakrta ra-sa suddha bh-akta gaya na

prakrta cestate material endeavors; bhai 0 b r o t hers.; kabhu an y t ime; rasa
mellow; haya na can never be; j adiya of matter; prakrta ra-sa mundane

mellow; suddha bh-akta a pure devotee; gayana ne v er s ings.

1) 0 brothers! No material efforts can ever produce the awakening of rasa,
factual transcendental mellows. The pure devotee of the Lord never sings the

glories of any mundane mellows that are born of the dull mater ial wor ld .

prakrta rase-ra siksa-bhiksa sisye caya na
rati bina jei rasa taha guru deya na

prakrta rase-ra of material mellows; siksa-bhiksa begging for instructions;
sisye the disciples; caya na do es not want; rati tr a n s cendental loving
attachment; bina w i t h out ; je i w h i c h ; rasa me l l o w; taha th a t ; guru t he

spiritual master; deya na does not give.

2) The true disciples never desire to ask their spir i tual master for instruct ions
regarding material mellows. The genuine spir i tual master never gives his
disciples any such material mellows, which are devoid of rati , transcendental
loving attachment to the Lord.

nama rasa dui vastu bhakta kabhujane na

nama rase bheda ache, bhakta kabhu bole na

nama the holy name; rasa and me l low; dui vastu two d i f f e rent things;

bhakta the devotee; kabhu anytime; jane na does not know; nama the holy

name; rase and rasa; bheda ache the re is a difference; bhakta the devotee;
kabhu anytime; bole na never says.

3) The Lord's real devotee never knows any di f ference between the holy name
of Krsna and transcendental mellows. Therefore the devotee never says there is

a difference between the holy name and the mellows of devotion.

'aham mama'b-hava sattve na-ma kabhu haya na

bhoga-buddhi na chadile aprakrta haya na

'aham mama' -"I" and "mine"; bhava sattve - in the condit ion of this mood;

nama the holy name; kabhu any t ime; haya na can never be; bhoga-buddhi the
enjoying mentality; na chadile wi t h o ut g iv ing up; aprakrta sp i r i t ua l ; haya na
can never be.



0) The holy name is never revealed to one who is situated in the bodi ly
concept of life and thinks in terms of "I " and "mine." I f one doesn't reject the
enjoying mentality, the transcendental platform wil l never be attained.

prakrtaj adera bhoge krsna se-va haya na

j ada va-stu kona o-kale aprakrta haya na

prakrtaj adera of mundane matter; bhoge by the enjoyment; krsna se-va the
service of Krsna; haya na can never be; j ada va-stu a material thing; kona o­
kale at any t ime; aprakrta sp i r i t ua l ; haya na can never be.

5) Devotional service unto Lord Krsna can never be performed by engaging in
the mundane enjoyment of material sense-objects. Material things can never

acquire the attributes of the transcendental at any time.

j ada satt-a vartamane cit kabhu haya na
j ada vast-u cit haya bhakte kabhu bole na

j ada satt-a existing in matter; vartamane in the presence; cit sp i r i tua l

consciousness; kabhu anyt ime; haya na can never be; j ada vast-u a material
object; cit haya be comes spiritually conscious; bhakte by the devotee; kabhu
anytime; bole na never says.

6) The transcendental consciousness of the spir i tual world is never manifest in
the mundane material condit ion. The devotee of the Lord never claims that any
mundane object in this world is spir i tually conscious.

j adiya visaya bhoga -bhakta kabhu kore na

j ada bhoga-, krsna seva -kabhu sama haya na

j adiya material; visaya bhoga -enjoyment of sense gratification; bhakta t h e

devotee; kabhu anytime; kore na does not do; j ada bhoga -the enjoyment of

matter; krsna seva -the service of Krsna; kabhu any t ime; sama th e same; haya
na can never be.

7) The true devotee never engages in activit ies of materialistic sense
gratification. Material enjoyment and devotional service to Krsna are never the
same under any circumstances.

nij a bhogya -kame bhakta 'prema' kabhu bole na
'rase dagamaga acho' sisye guru bole na

nij a bhogya -fit for one's personal enjoyment; kame in l us t ; bhakta th e devotee;
'prema' called 'pure love of Godhead', kabhu any t ime; bole na ne ver says; 'rase
dagamaga acho' "You are absorbed in mellows"; sisye to the disciple; guru t h e
spiritual master; bole na never says.

8) Selfish enjoyment of one's own senses in mundane lust is never called

prema (love of Godhead) by the genuine devotee. A bonafide spir i tual master



never tells his disciple, "You are absorbed in the mellows of div ine rasa."

'rase dagamaga ami' kabhu guru bole na

j adiya rasera katha sisye guru bole na

'rase dagamaga ami' "I am absorbed in mellows"; kabhu anytime; guru t h e
spiritual master; bole na never says; j adiya rasera of mater ial mellows; katha

talk; sisye to the disciple; guru th e sp i r i tual master; bole na ne ver says.

9) The genuine spiri tual master never claims, "I am absorbed in the mellows

of divine rasa." The guru never talks idly with his d iscip les on subjects of gross
worldly mellows.

jada ras-a gan-e kabhusreyah keha labhena
krsnake prakrta boli' bhakta kabhu gaya na

j ada ras-a gan-e by singing songs of material mellows; kabhu an y t ime; sreyah
ultimate good; keha anyone; labhe na can attain; krsnake Lord Krsna; prakrta

boli say ing He is material; bhakta the devotee; kabhu an y t ime; gaya na ne v e r
sings.

10) By singing the glories of worldly relat ionships born of mundane mellows,
no one has ever attained benefit in their spir i tual l i fe. The genuine devotee
never proclaims that Lord Krsna's incarnation is mundane.

namake prakrta boli krsnej adajane na

krsna nama -rase b-heda suddha bhak-ta mane na

namake the holy name; prakrta boli s a y i ng i t is material; krsne Lo rd Krsna;

j ada matter; jane na does not know; krsna nama -rase -between Krsna s holy

names and mellows; bheda difference; suddha bhakt-a the pure devotee; mane

na never considers.

11) The devotee never says that the holy name of Krsna is material, for Krsna
cannot be known by means of matter. The pure devotee of the Lord never

recognizes any difference between the holy name of Krsna and pure rasa itself.

name rase bh-eda ache, guru siksa deya na
rasa labha kori' sese sadhana to' haya na

name rase b-etween the holy name and devotional mellows; bheda ache the re is a
difference; guru the spi r i tual master; siksa deya na ne ver gives such

instructions; rasa me l low; /abha kori fi r s t a t ta in ing; sese in conc lus ion;
sadhana devot ional practice; to' th e n; haya na ca n never be.

12) The bonafide spiri tual master never teaches that there is a difference
between the holy name of Krsna and rasa. Even after attaining actual rasa, the
regulative principles of devotional service are never concluded.

krtrima panthaya name rasodaya haya na



rasa hoite krsna nama vilomete haya na

krtrima panthaya on the cheating path; name in t he ho ly name; rasa u-daya
the awakening of mellows; haya na can never be; rasa me l l ow; hoite f r o m ;
krsna n-ama the holy name of Krsna; vilomete by invers ion; haya na can never

be.

13) By employing pretentious means, no one can ever make transcendental
mellows appear in the holy name. The backwards conception that Krsna's name
comes from rasa can never be true.

rasa hoite rati sra-ddha kakhana ih-aya na

sraddha hoite rati chada bhagavata gaya na

rasa mel low; hoite fr o m; ra t i s ra-ddha fa i th bui l t upon t ranscendental
attachment; kakhana i — -at any time; haya na can never be; sraddha hoite f r om
faith; rati at t a chment; chada wi t h o u t ; bhagavata the devotee or book

Bhagavatam; gaya na never sings.

lk) Rasa, devotional mellow, can never be first present and then develop into
rati, transcendental attachment, or sraddha, proper faith. The Srtmad­
Bhagavatam (or the realized devotee) never sings any opinion other than ra t i
develops from sraddha.

rati yukta rasa chada suddha bhak-ta bole na
sadhanete rati rasa guru kabhu bole na

rati at tachment; yukta en d o wed wi th; rasa me l l o w; chada wi t h o u t ; suddha
bhakta the pure devotee; bole na ne ver says; sadhanete in pract ic ing

devotional service; rati at t achment; rasa me l l o w; guru th e s p i r i t ual master;
kabhu anytime; bole na never says.

15) The pure devotee of Krsna never speaks of anything other than rasa,
transcendental mellow, that is endowed with rati, loving attachment. The guru

never claims that rati and rasa are present within the practice of preliminary
devotion (sadhana bhakti).

bhava ka2ej e -avastha sadhanagre bo2e na
vaidhi sraddha sadhanete raganuga haya na

bhava kale a-t the time of awakening ecstatic emotions; j e avastha tha t

condition; sadhana agre b-efore the performance ofregulated devotional practice;
bolena never says; vaidhi th a t p a th o f r u l es andregulat ions; sraddha f a i th ;
sadhanete in the performance; raganuga spontaneous devotion; haya na can

never be.

16) The awakening of transcendental emotional ecstasies (bhava-bhakti) is
never said to occur before the practice of regulated devotional service (sadhana­
bhakti). The performance of regulated devotion with faith limited only to such
beginning regulations (vaidht-sraddha) can never give rise to spontaneous



devotional service (raganuga-bhakti).

bhavera ankura ho le vidhi ara thake na

raganuga sraddha matrej ata r-ati haya na

bhavera ankura the sprout of ecstasy; ho le becoming; vidhi re g u la t ions; ara
thake na do not remain; raganuga spon taneous devotion; sraddha matre b y

mere faith;jata ra-ti the b looming of attachment; haya na can never be.

17) When bhava, the ecstatic mood of divine love actually sprouts, then the
need for following scriptural ru les (vidhi) does not remain. Mere faith in
spontaneous devotional service, however, does not produce the actual
awakening of transcendental loving attachment (rat i) .

aj ata rat-ite kabhu bhava 2ab-dha bo2e na
raganuga sadhakeregata bha-va bo2e na

aj ata rati-te by unsprouted attachment; kabhu an y t ime; bhava labd-ha having
attained ecstatic emotion; bole na ne ver says; raganuga fo l l owers of

spontaneous devotion; sadhakere the beginning practit ioners; j ata bha-va the
blooming of emotion; bole na ne ver says.

18) If transcendental attachment has not yet developed within the heart, a
devotee is never said to have attained the stage of ecstatic bhava. The followers

of spontaneous devotion (raganugas) never say that neophyte students of
devotion (sadhakas) have experienced the awakening of bhava.

raganuga sadhakere 2abdha rasa b-o2e na
raganuga sadhya bhava -ratt chada haya na

raganuga fo l lowers of spontaneous devotion; sadhakere the beginning
practitioners; 2abdha rasa -having attained mellows; bo2e na never says;
raganuga fo l lowers ofspontaneous devotion; sadhya bhava -the emotions
inherent in the goal; rati at t achment; chada wi t h o u t ; haya na ca n never be.

19) Genuine devotees on the level of spontaneous devotional service never say
that neophyte students of devotion have attained rasa. The pure emotions
characteristic of the goal of spontaneous devotion are never attained without
first experiencing the correct progressive development of spir i tual attachment
(rati).

bhavankura samaga-me vaidhi bhakti thake na

rucike ratira saha kabhu ekajane na

bhava ankura -samagam-e the budding of the sprout of ecstatic emotion; vaidhi
bhakti regu lated devotion; thake na do es not remain; rucike ta s te; rat ira

saha wi th attachment; kabhu an y t ime; eka on e ; jane na d o n o t kno w .

20) Only when the seed of intense divine emotion sprouts forth pure bhava,
then there is no longer any need to adhere to scriptural rules and regulations



(vaidhz bhakti). One should never consider ruchi ( the taste for devotional
service) to be the same as rati (transcendental loving attachment in devotional
service).

raganuga bo2i2e-i prapta r-asajane na
vidhi so-dhyajane kabhu raganuga bo2e na

raganuga spontaneous devotion; bo2i2e i ­-only by talking; prapta ra-sa the

attained mellow; jane na do not know; vidhi so-dhya who should be puri f ied by
following regulations; jane the person; kabhu an y t ime; raganuga o n t he

platform of spontaneous devotion; bole na ne ver says.

21) Divine rasa can never be factually attained merely by talk ing of
spontaneous devotion [by claiming "I am a raganuga-bhakta."] A beginning
student who should st il l be fur ther pur i f ied by fo l lowing the scriptural
injunctions is never said to be on the level of performing spontaneous loving
service unto the Lord.

sadhanera purve keha bhavankura paya na

jade sraddha na chadile rati kabhu haya na

sadhanera purve before performing regulated devotion; keha anybody; bhava

ankura the sprout of ecstatic emotions; paya na i s never obtained;jade o f
matter; sraddha fa i th; na chadile no t g iv ing up; rati at t a c hment; kabhu

anytime; haya na can never be.

22) No one can ever experience the sprouting of pure ecstatic emotions
without first fol lowing the regulated injunct ions of the scriptures. One who
does not give up materialistic faith can never attain the stage of spiri tual

attachment in devotional service.

j ata bhava -na hoile rasika to haya na
j ada bhava -na chadile rasika to haya na

j ata bhava -the awakening of emotion; na hoile not happening; rasika re l i sher;

to then; haya na can never be; j ada bhava -material emotion; na chadile n o t
giving up; rasika relisher; to' then; haya na can never be.

23) If divine ecstatic emotions have not yet awakened, there is no possibi l i ty
of one becoming a rasika, a true relisher of devotional mellows. If material ist ic
emotions are not entirely rejected, one can never become a true rasika.

mu2a dhanara-sa 2abhara-ti vinahay-ana
gache na uthite kandi vrksa mule pay-a na

mu2a dhana -the original treasure; rasa 2abha t-he attainment of mellows; rati
vina wi thout attachment; haya na can never be; gache na uthite not c l imb ing

on thebranch; kandi vrksa mule cl -usters ofthe trees fruits; payana ar e n e v e r
obtained.



20) Without f i rst developing pure attachment (rat i), the attainment of
devotional mellows (the greatest wealth) can never be possible. Without f i rs t
climbing the branch of a tree, the fruits can never be reached.

sadhane anartha ache, rasodaya haya na
bhava k-a2e nama g-ane cha2a ra-sa haya na

sadhane in devot ional practice; anartha un w a n ted obstacles; ache the re are;

rasa ud-aya the arising of mellows; haya na can never be; bhava emo t ion ;
ka2e at the time; nama ga-ne by the singing of the holy names; cha2a ra-sa the
mood of cheating; haya na can never be.

25) If one still has unwanted material impediments (anarthas) present in their
performance of devotional service (sadhana), then rasa can never truly awaken.
When the holy name of the Lord is chanted from the platform of pure ecstatic
emotions (bhava), then the cheating mood born of pretentious devotional
mellows can never be present.

siddhanta vihma hoi2e krsne citta 2age na

sambandha hine-ra kabhu abhideya haya na

siddhanta vihma be re ft of truthful conclusions; hoile be ing; krsne f o r Lo rd
Krsna; citta the heart; 2age na is not f ixed; sambandha hme-ra of one bereft of a
relationship; kabhu any t ime; abhideya ac t i v i t ies performed in relationship; haya

na can never be.

26) Without knowledge of transcendental truth (siddhanta), no one's heart can
ever be spiritually attuned with Lord Krsna. If one lacks knowledge of his
relationship with Krsna (sambandha), then the proper execution of devotional
service in relationship to Him (abidheya) is impossible.

sambandha vihma-j ana prayoj ana paya na

ku siddha-ntevyastajanakrsna sevak-orena

sambandha vihma -bereft of relationship; j ana a person; prayoj ana the u l t imate

goalofl i fe; payana is n e v er obta ined; ku siddhan-te byfau l t yc onc lus ions;
vyasta perplexed; j ana a person; krsna seva -the service of Lord Krsna; kore

na does not do.

27) One who lacks knowledge of sambandha, the relationship between Krsna
and the living entit ies, can never attain prayojana, the supreme goal of l i fe

[namely pure love of Godhead, Krsna-prema.j One who is distracted by bogus

philosophical conclusions about devotional service (ku-siddhanta) is not
performing actual devotional service to Sri Krsna.

siddhanta alasaj an-a anartha to' chade na

jade krsna bhrama kori' krsna seva kore -na

siddhanta alasa la -zy in philosophical truth; j ana a person; anartha ob s tac les;
to' then; chade na cannot give up; jade in matter; krsna bhrama kori'



mistaking Lord Krsna; krsna s-eva the service of Krsna; kore na can never do.

28) One who is lazy in properly understanding the Vaisnava philosophical
conclusions can never become free from anarthas, the unwanted bad habits and
philosophical misconceptions that impede devotional service. One who mistakes
Krsna as belonging to the material plane can never render actual service to the
Lord.

krsna na-me bhakta kabhu jada-buddhi kore na

anartha na ge2e name rupa dekha deya na

krsna na-me for the holy name of Lord Krsna; bhakta the devotee; kabhu

anytime; jada-buddhi mater ial intel l igence; kore na do es not do; anartha

obstacles; na ge2e not going away; name by chant ing the holy name; rupa t h e
form of the Lord; dekha deya na is not g iven a glimpse.

29) The genuine devotee never maintains materialistic conceptions about the
holy name of Krsna. If the deviations that impede devotional service (anarthas)
have not been expelled, then the chanting of the holy name wil l never reveal the

beautiful form of the Lord.

anartha na ge2e name guna buj haj aya na

anartha na ge2e name krsna seva -haya na

anartha obstacles; na ge2e not going away; name by chant ing the holy names;

guna the transcendental qualities of the Lord; bujhajayana c a n n o t b e
understood; anartha ob s tacles; na ge2e not going away; name by chant ing the
holy names; krsna seva -the service of Krsna; haya na can never be.

30) As long as anarthas remain, then the chanting of the holy name wil l never
produce an understanding of the transcendental qualit ies of the Lord. As long as
anarthas remain, then the chanting of the holy name wil l never factually engage
one in Krsna's service.

rupa guna 2I-2a sph-urtz -nama chada haya na
rupa guna 2i-2a hoi-te krsna nama h-aya na

rupa guna 2I-2a sph-urti -revelation of the Lord s form, qualit ies and pastimes; nama
chada wi thout the holy name; haya na can never be; rupa guna 2i-2a hoi-te from
the Lord's form, qualities and pastimes; krsna nama -the holy name of Krsna;

haya na can never be.

31) Revelations of the Lord's transcendental form, qual i t ies, and pastimes are
never manifest in the absence of His holy name. The holy name of Krsna is
never separated from His transcendental form, qual i t ies or pastimes.

rupa hoite nama sphurti, g-uru kabhu bole na

guna hoite nama sphurti, g-uru kabhu bole na

rupa hoite from the Lord s form; nama th e ho ly name; sphurti re v e la t ion;



guru the spiritual master; kabhu any t ime; bole na ne ver says; guna hoite f r o m

His qualities; nama the ho lyname; sphurti re v e la t ion; guru th e sp i r i tua l
master; kabhu anyt ime; bole na ne ver says.

32) The genuine spiri tual master never asserts that the revelation of the Lord's
holy name is separate from His form. The genuine spir i tual master never claims
that the revelation of the Lord's holy name is separate from His qual i t ies.

2i2a hoite nama sp-hurti, rupanuga bo2e na
nama na-mi dui vastu, rupanuga bo2e na

2i2ahoite from the Lords pastimes; nama th e h o l y n a m e; sphurti re v e la t ion;

rupanuga fo l lower of Rupa Gosvami; bo2e na never says; nama na-mi the holy
name and He Who is named; dui vastu two separate things; rupanuga fo l l ower
of Rupa Gosvami; bole na never says.

33) The true followers of Srtla Rupa Gosvamt (rupanugas) never clatm that the
revelation of the Lord's holy name is separate from His pastimes. The rupanugas
never teach that the holy name of Krsna and Krsna Himself are two separate
things.

rasa age, rati pache, rupanuga bole na
rasa age, sraddha pache, guru kabhu bole na

rasa mel low; age be f o rehand;, rati at t a chment; pache af te rward; rupanuga
follower of Rupa Gosvami; bole na ne ver says; rasa me l low; age be f o rehand;
sraddha fa i th; pache af te rward; guru th e sp i r i tual master; kabhu an y t ime ;

bole na never says.

30) The true followers of Srtla Rupa Gosvamt never say that the stage of
realizing transcendental mellows (rasa) precedes the development of loving
devotional attachment (rati). The bonafide spir i tual master wil l never profess
that the realization of such mellows precedes the development of pure faith

(sraddha).

rati age, sraddha pache, rupanuga bole na

krama patha chadi siddhi rupanuga bole na

rati at tachment; age be fo rehand;, sraddha fa i t h; pache af t e rward; rupanuga
follower of Rupa Gosvami; bole na ne ver says; krama patha chadi ne g lec t ing the

proper successive order; siddhi pe r fect ion; rupanuga fo l l ower of Rupa Gosvami;
bole na never says.

35) The followers of Srtla Rupa Gosvamt never preach that transcendental
attachment is reached before one develops pure faith. The rupanugas never

teach that the perfection of devotion (siddhi) can be reached by abandoning the
consecutive order of developmental stages on the path.

mahaj ana patha cha-di navya pathe dha-ya na



aparadha s-aha nama kakhana i -haya na

mahaj ana p-atha the path shown by the great souls; chadi re n o u nc ing; navya­

pathe on a new path; dhaya na do not run; aparadha s-aha with offenses;
nama the holy name; kakhana i ­-at any time; haya na can never be.

36) The followers of Srtla Rupa Gosvamt never leave the path of the great
devotees (mahajanas) and run to pursue a "new" path. One who commits
offenses can never realize the holy name of Krsna at any time.

name prakrtartha bu-ddhi bhakta kabhu haya na

aparadha yu-kta nama bhakta kabhu 2aya na

name in the holy name; prakrta art-ha bu-ddhi mental i ty of material
interpretation; bhakta the devotee; kabhu an y t ime; haya na can not be;
aparadha yuk-ta invested with offenses; nama the ho ly name; bhakta t h e
devotee; kabhu anyt ime; 2ayana do es not take.

37) The Lord's devotee never interprets the holy name with any mundane,
materialistic conception. The devotee never chants the holy name of the Lord in
an offensive manner.

namete prakrta budd-hi rupanuga kore na

krsna rupe-j ada budd-hi rupanuga kore na

namete in the holy name; prakrta budd-hi mundane mentality; rupanuga
follower of Rupa Gosvami; kore na do es not do; krsna rupe -m Krsna s form;

jada buddh-i material intelligence; rupanuga fo l l ower of Rupa Gosvami; kore

na does not do.

38) The followers of Srtla Rupa Gosvamt never ascribe material quali t ies to
the holy name by means of mundane intel l igence. The followers of Srtla Rupa
Gosvamt never consider the Lord's transcendental form as material because they
don't possess materialistic mentali ty.

krsna gunej a-da buddhi -rupanuga kore na

parikara vaisisty-ake prakrta to jane na

krsna gune -in Krsna s qualities; j ada buddhi -mundane intell igence; rupanuga

follower of Rupa Gosvami; kore na do es not do; parikara vaisisty-ake the

characteristics of the Lord's associates; prakrta ma t e r ia l; to' ce r t a in ly; jane na
do not know.

39) The followers of Srtla Rupa Gosvamt never analyze the Supreme Lord's

qualities with material intel l igence. The followers of Srtla Rupa Gosvamt never
consider the characteristics of the Lord's associates and paraphernalia to be

mundane.

krsna 2$2ajada -tu2ya rup-anuga bo2e na
krsnetara bhogya vastu krs-na kabhu haya na



krsna 2-i2a the pastimes of Krsna; j ada t-u2ya equal to matter; rupanuga fo l l ower

of Rupa Gosvami; bo2e na never says; krsna i-tara lo wer than Krsna; bhogya­
vastu item for enjoyment; krsna Lo rd K rsna; kabhu an y t ime; haya na c a n
never be.

00) The followers of Srtla Rupa Gosvamt never equate the Lord's
transcendental pastimes with material istic activi t ies. Lord Krsna never becomes
a mere object of sense gratification that is lower in qual ity than Himsel f .

j adake anartha chada ara kichu mane na

jadasakti ba-se rase krsna jnana kore na

j adake matter; anartha ob s tacles; chada gi v ing up; ara kichu an y t h i ng more;
mane na do not consider; j ada asa-kti bas-e under the sway of attachment to
matter; rase by the mellow; krsna jnana knowledge of Krsna; kore na does not

do.

41) One should never consider other than the fol lowing: Everything made of
matter is an anartha and should be rejected. Transcendental knowledge of Lord
Krsna can never be obtained through any mellow that is control led by
attachment to matter.

krsna nam-a, krsna rupa -kabhu j ada bole na
krsna guna-, krsna 2i2a -kabhu j ada bo2e na

krsna nama-, krsna rupa -the holy name of Krsna and the formof Krsna; kabhu
anytime; j ada mater ial; bo2e na never says; krsna guna-, krsna 2i2a -the qualities
of Krsna and the pastimes of Krsna; kabhu any t ime; jada m a t e r i a l ; bo2e na

never says.

42) One should never say that Krsna's holy name or transcendental form are
mundane. One should never say that Krsna's divine quali t ies or subl ime

pastimes are mundane.

jada rupaan-arthete krsna bhram-akorena

krsna nama r-upa g-une j a-da buddhi -kore na

j ada rupa -material form; anarthete in the impediment; krsna bhrama­
mistaking for Lord Krsna; kore na do es not do; krsna nama -the holy name of

Krsna; rupa His form; gune and H is qual i ty; j ada buddhi -mundane
intelligence; kore na do es not do.

43) One should never become bewildered by the anartha of material bodies
and mistake Lord Krsna's form to also be a material body. One should never try
to analyze the Lord s divine names, forms, and quali t ies with material ist ic
intelligence.

nama rupa gun-a 272a-j ada -bo2i mane na
j ada nama rup-a gun-e krsn-a kabhu bo2e na



nama rupa guna 2-i2a Krsnas name, form, qualit ies and pastimes;jada ma t e r ia l ;

bo2i saying; mane na ne ver consider; j ada n-ama r-upa gune of material name,
form or quality; krsna Lord Krsna; kabhu anytime; bole na never says.

00) One should never consider any of Krsna's transcendental names, forms,
qualities or pastimes to be mundane. Similarly, one should never claim that any
material names, forms or quali t ies could be Krsna's .

j ada su-nya aprakrta nama chada bole na

j ada su-nya aprakrta rupa chada dekhe na

j ada sun-ya free from matter; aprakrta tr a n scendental; nama the ho ly name;
chada other than; bole na never says; j ada sun-ya free from matter; aprakrta

transcendental; rupa form; chada other than; dekhena do notsee.

05) Other than the pure transcendental names of Krsna, which are completely
free from all material contact, nothing else should be spoken. Other than the

pure transcendental forms of Krsna, which are completely free from all material
contact, nothing else should be seen.

j ada suny-a aprakrta guna chada sune na
j ada suny-a aprakrta 2i2a chada seve na

j ada suny-a free from matter; aprakrta transcendental; guna qua l i ty; chada

other than; sunena do no t h e a r ; jada suny-a fr ee frommat ter; aprakrta
transcendental; 2i2a pastimes; chada ot her than; seve na do not serve.

06) Other than the pure transcendental quali t ies of Krsna, which are
completely free from all material contact, nothing else should be heard. Other
than the pure transcendental pastimes of Krsna, which are completely free from

all material contact, nothing else should be served.

anartha thakara kalej ada rupe m-aj e na

anartha thakara kalej ada gune m-ise na

anartha obstacles; thakara kale at the t ime of remaining; j ada rupe -with

material form; maj e na should not be charmed; anartha ob s tac les; thakara
kale at the t ime ofremaining; jada gune w-ithmaterial qualit ies; misena

should not be mixed.

07) While stil l contaminated with anarthas, the bad habits and phi losophical
misconceptions that impede devotion, one should never become charmed by

mundane forms. As long as these impediments remain, one should never mix
[their devotional servicej with the impur i ty of mundane qual i t ies.

anartha thakara ka2ej ada 2i2a bhog-e na
anartha thakara kale suddha nama ch-ade na

anartha obstacles; thakara ka2e at the t ime of remaining; j ada 2i2a mun-dane
pastimes; bhoge na should not enjoy; anartha ob s tac les; thakara kale a t the



time of remaining; suddha nama the pure holy name; chade na shou ld not be

rej ected.

08) While stil l contaminated with anarthas, one should never try to enjoy
materialistic pastimes. As long as these impediments remain, one should never

give up trying to purely chant the holy name of Krsna.

anartha thakara kale rasa ga-na kore na

anartha thakara ka2e siddhi 2a-bdha bo2e na

anartha obstacles; thakara kale at the t ime ofremaining; rasa ga-na songs of
the Lord's mellows; kore na shou ld not do; anartha ob s tac les; thakara kale a t
the time of remaining; siddhi 2ab-dha attained perfection; bo2e na never says.

09) While stil l contaminated with anarthas, one should never sing songs
glorifying transcendental mellows. As long as these impediments remain, one
should never state that siddhi has been attained.

anartha thakara ka2e 2i2a gan-a kore na

anartha nivr-tti ka2e -namajada bo2e na

anartha obstacles; thakara ka2e at the t ime ofremaining; 2i2a gana -songs of the
Lord's pastimes; kore na should not do; anartha nivrt-ti ka2e -at the time of
vanquishing the impediments; nama the ho ly name; j ada mu n d ane; bole na

never says.

50) While stil l contaminated with anarthas, one should never sing songs about
the Lord s confidential pastimes. After these impediments are puri f ied (anartha­
nivrtti ) , one never speaks of the holy name of Krsna as if it were a mundane
sound vibration.

anartha nivrtti -kale ru-pej ada dekhe na
anartha nivrtti -kale gu-nejada bujhe na

anartha nivrtti -kale -at the time of removing obstacles; rupe the form of the

Lord; j ada as material; dekhe na do es not see; anartha nivrtti -kale a-t the time
of removing obstacles; gune the Lord s qualit ies; j ada as material; buj he na
does not understand.

51) After the anarthas are removed, material attr ibutes are no longer seen in
the transcendental forms of Krsna. When such impediments are removed,

material attributes are no longer perceived in His pure qual i t ies.

anartha nivrtti k-a2ejad-a2i2asevena
rupanuga guru deva sisy-a himsa ko-re na

anartha nivrtti ka-2e at -the time of removing obstacles; j ada mater ial; 2z2a

pastsmes; seve na does not serve; rupanuga fo l l ower of Rupa Gosvami; guru
deva spir i tual master; sisya to t he d isciple; himsa ha r m; kore na do es not do.



52) After the unwanted impediments are removed, one never serves mundane

pastimes. The true spir i tual masters in the l ine of Srzla Rupa Gosvamz, who are
known as rupanuga guru-deva, never abuse their own disciples in any way.

guru tyaji'jade asa kabhu bhakta kore na

mahaj ana p-athe dosa kabhu guru deya na

guru tyaji rejecting the spiritual master;jade asa asp i rat ions for material

enjoyment; kabhu any t ime; bhakta th e devotee; kore na do es not do;
mahaj ana pa-the with the path of the great souls; dosa fau l ts; kabhu an y t ime ;

guru the spiritual master; deya na ne ver gives.

53) The true disciple never rejects the spiri tual master because of their own
desires for material enjoyment. The genuine spir i tual master never finds fault
with the devotional path shown by the great devotees (mahajanas).

guru mah-aj ana vak-ye bheda kabhu haya na
sadhanera pathe kanta sad gur-u deya na

guru mah-aj ana vaky-e in the statements of the spiritual masters and the great

souls; bheda difference; kabhu anytime; haya na can never be; sadhanera

pathe on the path of practicing devotion; kanta th o r n ; sad guru -the bonaf ide
spiritual master; deya na does not put.

54) There can never be any difference between the explanations of the
bonafide spiritual master and the teachings of the great devotees (mahajanas).
The pure spiritual master never puts thorn-l ike deterrents on the path of one's
execution of practical devotional service (sadhana).

adhikara avicara rupanuga kore na

anartha anvita -dase rasa siksa -deya na

adhikara qua l i f icat ion; avicara wi t h o ut cons idering; rupanuga fo l l ower of
Rupa Gosvami; kore na do es not do; anartha anvita -in fested with obstacles;
dase to the servant; rasa siksa -instruct ions concerning mellows; deya na do e s

not give.

55) The followers of Srzla Rupa Gosvamz are never neglectful in assessing
anyone's spiritual quali f ications. The fol lowers of Srzla Rupa Gosvamz never
instruct a servant who is engrossed in material impediments about the science
of intimate devotional mellows.

bhagavata padya boli' ku vyakhya -to' kore na
loka samgrah-era tare krama patha ch-ade na

bhagavata padya verses of the Srimad Bhagava-tam; boli rec i t i ng; ku vyakhya­
false explanation; to' ce r ta in ly; kore na do es not do; loka samgrah-era tare f o r

collecting followers; krama patha t- he systematic approach; chade na do not
reject.



56) The true devotees of the Lord never recite the verses of Srzmad­
Bhagavatam and offer bogus interpretations. For the sake of attracting larger

numbers of followers, true devotees never abandon the correct systematic
practices of devotional service.

na uthiya vrksopari phala dhari tane na
rupanuga krama pa-tha vilopa to' kore na

na uthiya not c l imb ing; vrksa up-ari up on the t ree; phala dhari gr a s p ing the
frust; tane na do not tug; rupanuga fo l l o wer of Rupa Gosvami; krama pa-tha
the systematic path; vilopa abo l ish; to' ce r t a in ly; kore na do es not do.

57) One should never climb into a tree, grasp the unripe fruits and forcibly
pull them off. Similarly, the followers of Srzla Rupa Gosvamz never abolish the
initial systematic process of devotional service.

anarthake 'artha' bo2i' ku path-ete 2aya na

prakrta sah-aj a mat-a aprakrta bo2e na

anarthake the obstacles; 'artha'bo2i' ca l l ing themuseful; ku path-ete on the
false path; 2aya na does not accept; prakrta saha-j a mat-a the mentality of the
cheap materialistic imitators; aprakrta tr a nscendental; bole na ne ver says.

58) One should never mistakenly call material obstacles "useful for devotional
service", thereby following the wrong path. One should never say that the

mundane opinions of the prakrta-sahajiyas (cheap materialistic impostors) are
aprakrta (transcendental).

anartha na ge2e sisyej ata rati b-o2e na
anartha visista -sisye rasa tattva -bo2e na

anartha obstacles; na ge2e not going away; sisye to the d isciple; j ata rati t - he

blossoming ofattachment; bolena ne v er says; anartha visista -infested with
impediments; sisye to the disciple; rasa tattva -tru ths aboutmel lows; bolena
never says.

59) The disciple is never said to have developed deep devotional attachment
(rati) as long as impediments (anarthas) are not removed. The disciple who is
still contaminated with these impediments is never taught the science of
intimate devotional mellows (rasa-tattva).

asakta koma2a sraddhe -rasa katha bo-2e na

anadhikarire rase adhikara deya na

asakta weak; komala sraddhe -with soft faith; rasa katha -talks about mellows;

bole na never says; anadhikarire un to one who is not quali f ied; rase adhikara
the qualification for mellows; deya na is not g iven.

60) A devotee should never speak on the topics of devotional mellows to one
who has weak, pliable faith. A devotee should never attempt to bestow the



qualification for rasa upon one who is unqual i f ied to receive it .

vaidha b-hakta jane kabhu raganugajane na

komala s-raddhake kabhu rasika to'jane na

vaidha b-hakta jane devotees practicing devotional rules and regulations; kabhu
anytime; raganuga spontaneous devotion;jane na do not know; komala

sraddhake those with weak faith; kabhu an y t ime; rasika re l i s her; to '
certainly; jane na do not know.

61) Devotees who are still on the platform of fo l lowing regulated scriptural
injunctions (vaidha-bhaktas) cannot yet understand anything about the exalted

stage of the raganugas, practitioners of spontaneous devotional service. Those
who possess weak faith cannot yet understand the realm of the rasikas, relishers
of pure transcendental mellows.

svalpa sra-ddha jane kabhu j ata rati -mane na

svalpa srad-dha jane rasa upadesa kore na

svalpa srad-dha jane those with l i t t le faith; kabhu an y t ime; j ata rati -the
awakening of attachment; mane na are not considered; svalpa srad-dha jane
those with little faith; rasa upadesa ins t ruct ions about mellows; kore na do e s
not do.

62) Those who possess little faith are never recognized as being highly
developed in loving devotional attachment. Those who possess little faith are
never to be instructed in topics concerning transcendental mellows.

j ata rati p-rauda sradd-ha sanga -tyaga kore na
komala sradd-here kabhu rasa diya seve na

j ata rati -awakened attachment; prauda sraddh-a sanga -association of those with

elevated faith; tyaga re nunc iat ion; kore na do es not do; komala sraddh-ere
unto those with lit tle faith; kabhu an y t ime; rasa me l l o w; diya gi v i n g ; seve

na do not serve.

63) When spiri tual attachment (rati) is manifest, one never leaves the
company of those endowed with advanced faith. If immature devotees with

pliable faith are presented with a devotional mellow, they wil l never be able to
properly serve it.

krsnera sevana lagi'j ada rase mis-e na

rasodaye konajive 'sisya buddhi' -kore na

krsnera sevana the service of Krsna; lagi' fo r ; j ada rase wi - th mundane
mellows; mise na does not mix; rasa udaye -upon the awakening of mellows;

konajive un to any soul; 'sisya buddhi' -the mentality of having disciples; kore

na does not do.

60) One should never mix their activ i t ies with the contaminated moods of



materialistic mellows for the purpose of service of Krsna. After rasa has

factually awakened, one never indulges in the mental ity of regarding any other
soul as a disciple.

rasika b-hakata r-aja kabhu sisya kore na
rasika janera sisya ei bhava chade na

rasika bh-akata ra-j a a king amongst the relisher-devotees; kabhu any t ime;

sisya disciples; kore na do es not do; rasika janera of t he re l isher-devotee;
sisya disciple; ei bhava th is mood; chade na do es not give up.

65) The highest devotee, who is l ike a king among the rasikas expert in
relishing devotional mellows, never thinks that he has disciples. The students of

such a rasika, however, never give up the mood of being the disciples of this
exalted devotee.

sadhana chadile bhava udaya to' haya na
raganugaj anile isa-dhana to chade na

sadhana chadile giv ing up regulative devotion; bhava em o t ion; udaya
awakening; to certainly; haya na can never be; raganuga spontaneous

devotion;janile ie - v en though knowing; sadhana re gu la ted devotion; to
certainly; chade na does not renounce.

66) If the preliminary practices of devotional service (sadhana) are neglected,
then the awakening of ecstatic emotions (bhava) can never occur. Even one who
has attained realization of spontaneous devotional service (raganuga-bhakti)
should never give up practicing the regulative principles of devotional service.

bhava na hoile kabhu rasodaya haya na
age rasodaya, pare ratyudaya haya na

bhava ecstatic emotion; na hoile up on not ar is ing; kabhu
udaya the arising of mellows; haya na can never be; age
udaya the arising of mellows; pare af t e rward; rati udaya­

attachment; haya na can never be.

67) Without f i rst experiencing bhava, the ecstatic emotions of divine love, rasa
can never arise. The realization of rasa never occurs before the development of
rati, spiritual attachment.

anytime; rasa
beforehand; rasa
the arising of

age ratyudaya, pare sraddhodaya haya na
rasabhista labhi' pare sadhana to' haya na

age beforehand; rati udaya -the awakening of attachment; pare afterward;
sraddha udaya -the awakening of faith; haya na can never be; rasa abhista­
mellow-soaked; labhi at t a in ing; pare af t e rwards; sadhana re gu lat ive devotion;
to' certainly; haya na can never be.

68) One should never think that rati is awakened first, then sraddha develops



later. After one attains the state of being thoroughly soaked with rasa, then the

need for practicing sadhana vanishes.

samagrira amilane sthayi b-hava haya na
sthayi b-hava v-yatireke rase sthiti haya na

samagrira of the var ious elements [namely, the gradually developing stages of

sraddha, then sadhu sa-nga, bhaj ana kr-iya, anartha ni-vrtti, etc.]; amilane wi t h o u t
combining; sthayi bh-ava permanent relationship [one of the five eternal mellows
of santa, dasya, sakhya, vatsalya, and madhura]; haya na can never be; sthayi
bhava vy-atireke in the absence of sthayi bh-ava; rase in mel lows; sthiti

situation; haya na can never be.

69) In the absence of the necessary constituent elements of the bhakti process
(such as anartha-nivrtti, nistha, ruci, etc.), one can never become fixed up in
their own eternal sthayz-bhava (one of the five principal mel lows). In the

absence of sthayz-bhava and its necessary elements, one can never become
situated in their eternal rasa.

bhoge mana, jade sraddha cit prakasa kore na

name sraddha na hoilej ada budd-hi chade na

bhoge in enjoyment; mana wi t h t he mind; jade in m a t t e r ; sraddha fa i t h ; ci t

spiritual consciousness; prakasa mani festation; kore na do es not do; name i n
the holy name; sraddha fa i th; na hoile wi t h o u t coming about; j ada budd-hi
mundane mentality; chade na does not give up.

70) Those whose minds are absorbed in the spiri t of enjoyment of matter, and
who possess materialistic faith, can never experience the revelation of pure
spiritual consciousness. Without absolute faith in the Lord's holy name, one's
mundane mentality can never be cast off.

j ada buddhi -na chadile nama krpa kore na

nama krpa na kori2e 2i2a sunaj aya na

j ada buddhi ­ mundane mentality; na chadile no t g iv ing up; nama t h e ho l y
name; krpa me rcy; kore na do es not do; nama th e ho ly name; krpa m e r c y ;
na kori2e not doing; 2I2a Krsna s pastimes; sunaj aya na shou ld not be heard.

71) One who is reluctant to give up their material istic mental ity wil l never
receive the mercy of the pure holy name of Lord Krsna. Without f i rst receiving
the mercy of the holy name, one should never l isten to recitations of Krsna's
confidential pastimes.

namakej anilej ada, kama dura haya na

rupake manilej ada, kama dura haya na

namake
dura v

gada c

the holy name; j anilej ada un de rs tands to be material; kama l u s t ;
anquished; haya na can never be; rupake Kr s na 's eternal form; manile
onsiders as material; kama lust; dura vanquished; haya na can never



be.

72) One who thinks that the holy name of Krsna is mundane can never become

free from lust. One who thinks that the transcendental form of Krsna is
mundane can never become free from lust.

gunake buj hilej ada, kama dura haya na
2i2ake puri2ejade, kama dura haya na

gunake the Lord's qualit ies; buj hilej ada un de rs tands as material; kama l u s t ;
dura vanquished; haya na can never be; 2i2ake the Lord s pastimes; puri2e

jade fi l l ed wi th mat ter; kama lu s t ; dura va n q u i shed; haya na can never be.

73) One who thinks that the divine qual i t ies of Krsna are mundane can never
become free from lust. One who thinks that the eternal pastimes of Krsna are
mundane can never become free from lust.

namej ada vya-vadhane rupodaya haya na
namej ada vya-vadhane gunodaya haya na

name by chanting theholyname; jada vyav-adhane by the intervention of
matter; rupa uday-a the arising of Krsna's form; haya na can never be; name b y
chanting the holy name;j ada vyav-adhane by the intervention of matter; guna
udaya the arising of Krsna's qualities; haya na can never be; j ada bhog-a

vyavadhane by the intervention of trying to enjoy matter; 2i2a uday-a the arising
of Krsna's pastimes; haya na can never be.

74) If one's consciousness is blocked by material conceptions, then Krsna's
pure transcendental form can never be realized by chanting the holy name. If
one's consciousness is blocked by material conceptions, then Krsna's pure

transcendental qualit ies can never be realized by chanting the holy name.

aparadha vyavad-hane rasa labha -haya na
aparadha vyavad-hane nama kabhu haya na

aparadha vyavad-hane by the intervention of offenses; rasa labha -the attainment
of mellows; haya na can never be; aparadha vyavad-hane by the intervention of

offenses; nama the holy name; kabhu an y t ime; haya na can never be.

75) Due to the blockage of offenses (aparadha), one can never attain the flow
of pure transcendental mellows. Due to the blockage of offenses, one can never

experience the pure holy name of the Lord.

vyavahita 2I2a gane kam-a dura haya na
aparadha vyavadh-ane siddha deha pay-a na

vyavahita covered; 2I2a gane b-y singing of the Lord s pastimes; kama l u s t ;

dura vanquished; haya na can never be; aparadha vyavadha-ne by the
intervention of matter; siddha deha th -e perfect spiritual body; paya na is never
obtained.



76) One who is covered by offenses may sing the pastimes of the Lord, but
this will never do away with the lust burning in his heart. By the blockage of

offenses, one's eternal spiri tual body (siddha-deha) wil l never be attained.

sevopakarana karne na sunile haya na

j adopakarana dehe 2i2a sonaj aya na

seva up-akarana

hearing; haya na
in the body; 2i2a

77) If one does not hear the proper details of the devotional science [from the
disciplic successionj, then genuine service to the Lord can never be performed.

One absorbed in the various material ingredients of the bodily concept of l i fe
will never be able to hear of the Lord's transcendental pastimes.

sevaya unmukha ha'lej ada kath-a haya na

natuva cin may-a katha kabhu sruta haya na

the ingredients of service; karne in t he ear; na suni2e no t

can never be;jada up-akarana the ingredients ofmatter; dehe
the pastimes of the Lord; sonaj aya na do es not hear.

sevaya for devotional service; unmukha ha le be ing enthusiastic; j ada kath-a
mundane talks; haya na can never be; natuva ot h e rw ise; cit may-a katha
transcendental talks; kabhu any t ime; sruta he a rd; haya na can never be.

78) When one is enthusiastic for constantly rendering unalloyed devotional
service, there is never any possibil ity for becoming distracted by idle talks

related to the mundane world. Otherwise, if one is not enthusiastic, then
confidential topics about the all-conscious spir i tual world should never be
heard.

Thus Ends Prakrta Rasa S-ata Dusin-i, A Hundred Warnings Against Mundane Me22ows
by Srila Bhaktisiddhanta Sarasvati Gosvami Prabhupada


